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Editor’s Note

Life is always unpredictable. We wish it were a little less so, but it is that which makes living life so

endearing, coaxing one to come up with yet another discovery about oneself and meeting it with

confidence, commitment, and competence.

It is a wonderful feeling to have the trust of our great leader and the Chief Minister of Odisha,

Sj Naveen Patnaik, and to be entrusted with the job of editing the two publications, Odisha Review and

Utkal Prasanga. I am very much thankful for the trust bestowed. Being new to this assignment  enables

me to think differently. Like everything else in life,  change is the only constant. The literature cannot be

any different. The magazines will only reflect the changing ethos.

There will be thrust on areas of contribution to the society which the pro-people programs of the

government have been making. Women, children, the persons with disability, and other disadvantaged

groups related topics will find their rightful place in the coming editions.

November is the month widely known in India for the Children’s Day celebrations on 14th of  November.

Giving impetus to the feelings, our CM’s message is,  “Children are the future of our society. They

represent our collective hopes and aspirations. Smiling children paint our society in multitude of colours

and depict its vitality. All our endeavour should be directed at one goal- bring smiles on the face of

every child. My government has been making sincere efforts for the wellbeing of children. We have put

in place various programmes under the Women & Child Developments Department. We are striving to

create an atmosphere where every child grows up to his or her full potential.”

This sets the tone of government’s approach towards the children of Odisha. As a further development,

the Chief Minister announced CM’s Education Award at the valedictory ceremony of children fest

SURABHI. This initiative will benefit 50,000 students, 1500 teachers, headmasters, senior education

officers, SMC members and GPs to create healthy competition and promote better educational outcomes.



xvi NOVEMBER -  2022

ISSN 0970-8669 Odisha Review

Editor, Odisha Review

Placing Odisha in the world map has been a consistent effort of our Chief Minister. Starting from

attracting global investors to Odisha, he has promoted the marketing of Millet products at international

level. Millet products prepared by Odisha SHG and displayed in an event in Paris show the way.

Regarding both the mouthpieces of our Government, the other aspect which needs attention is that in

some disciplines, publications of article in these is considered as a research publication. This will be

stream-lined, and articles will be put through rigorous scrutiny to buttress the academic credibility.

I solicit the support of our veteran writers as well as the young minds for making the magazines maintain

their standard they have attained so far and then to go beyond.

Kasturi Mohapatra
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Independent India’s first Prime Minister, Pandit
Jawaharlal Nehru was a multi-dimensional
personality who bestrode the Indian scene like a
colossus for years. In the words of Dr. S.
Radhakrishnan, "Jawaharlal Nehru is one of the
greatest figures of our generation, an outstanding
statesman whose services to the cause of human
freedom are unforgettable, as a maker of the
modern India, his services were    unparalleled."

Jawaharlal Nehru was born into a
Kashmiri Pandit family in Allahabad on 14th

November, 1889. He was the son of Swarup Rani
and Motilal Nehru, a renowned advocate and a

enrolled himself
as an Advocate
of Allahabad
High Court but
found   the
profession dully.
P o l i t i c s
fascinated him
the most. He
became a
member of two
Home Rule
Leagues led by

prominent leader of the Indian independence
movement. Motilal Nehru wanted to give his son
the best possible education. So at the age of fifteen
Jawaharlal was sent to England to be educated
at the famous public school at Harrow, and put
under the tutelage of Dr. Wood, the Headmaster
who encouraged him to read more seriously, not
literature but also British History and
contemporary politics. After two years, he was
admitted into Trinity College, Cambridge and in
1910 he obtained a degree in Natural Sciences.
After graduating from Cambridge Jawaharlal
joined the Inner Temple in London and became a
barrister. On return to India, Jawaharlal Nehru

Lokamanya Bal Gangadhar Tilak and Mrs. Annie
Besant.

During the First World War, Gandhiji
busied himself with the social reforms and the
eradication of untouchability. After the war, there
was greater political expectation towards self-
government in India. The rising expectations,
however, met with disappointment when the
British Government passed the repressive and
Draconian Rowlatt Act. Also, the people could
be sent to jail without trial. The British
Government resorted to ruthless suppression.
Gandhiji started Satyagraha Sabha whose

Pandit Nehru :
A Leader and Nation Builder

 Balabhadra Ghadai
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members were to disobey the Act and Jawaharlal
was one of the first to join it.

The massacre of Jallianwala Bagh on 13
April, 1919 followed by martial law in Punjab
shocked the top leaders. Gandhiji declared, "We
shall not cooperate with the foreign Government
in any way. We shall resist peacefully." This
incident aligned millions of Indians from the British
Raj and incidentally brought Jawaharlal into
political alignment with Gandhiji. At the Amritsar
Session of the Congress held on 26 December
1919, presided over by Motilal Nehru, Gandhiji
emerged as the leader and Jawaharlal as his
Lieutenant.

The Non-Cooperation Movement
launched by Gandhiji on August 1st, 1920 was
the first mass movement organized nationwide
during India’s struggle for freedom. The British
Government arrested Motilal, Jawaharlal and
thousands other patriots in December, 1921. This
was the first of a series of jail terms for  Nehru. In
all, he went to prison nine times in the cause of
freedom and spent more than nine years in jail.
The solitude of the prison gave him the opportunity
for reflection, introspection and retrospection,
besides the abundance of time for reading. His
facile pen and agile mind produced some classics
such as Letters from a Father to a
Daughter (1929), The Glimpses of World
History (1934)and An  Autobiography
(1936). Besides, during this period he wrote a
number of articles, essays and speeches which
were compiled into two collections, Recent
Essays and Writings (1934) and India and
the World (1936).The rich literary output
naturally put him in the galaxy of philosopher –
statesmen.

In 1923, when Maulana Mohammad Ali
was President of the Congress, Jawaharlal was

appointed General Secretary. For a short time he
was also Chairman of Allahabad Municipality.
Thereafter, Jawaharlal was elected President of
the Lahore session of the Indian National
Congress in 1929. Welcoming his election
Gandhiji  said :

"In bravery, he is not to be suppressed.
Who can excel him in the love of his country ?
He is undoubtedly an extremist, thinking far ahead
of his surroundings. But he is humble enough and
practical enough not to force the pace to the
breaking point. He is pure as crystal, he is truthful
beyond suspicion. The nation is safe in his hands."

At the Session, Jawaharlal’s resolution
calling for Purna Swaraj was carried at
midnight on 31st December 1929.Moving the
resolution, he said: "Independence for us means
complete freedom from British domination and
imperialism." Less than a month later it was
concretized in the Independence Pledge which
was taken at hundreds of public meetings on 26th

January, 1930. It said, "We believe that it is the
inalienable right  of the Indian people, as of any
other people, to have  freedom  and to enjoy the
fruits of their toil and have the necessities of  life,
so that they may have full opportunities of growth.
We believe also that if any government deprives
people   of these rights and oppresses them, the
people have a further right to alter or to abolish
it.’’

The historic Salt Satyagraha spearheaded
by Gandhiji in 1930, drew the entire Nehru family
into the arena. Jawaharlal was the first to go to
prison, then followed his father, sister and his wife.
On 8th September 1930, Motilal was released
from the jail on health grounds. Jawaharlal was
also released to   be by the side of his father who,
however, expired on 6th February, 1931.
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Jawaharlal was elected President of the
Congress for the second time in 1936. When
elections were held under the Government of India
Act 1935 he, as President, organized massive
campaigns which led to the victory of the
Congress in most of the provinces. He recorded:

"For me it was a voyage of discovery of
India and her people. I saw a thousand facets of
this country of mine in all their rich diversity, and
yet always with the unifying impress of India upon
them. I gazed at the millions of friendly eyes that
look up at me and tried to understand what lay
behind them. The more I saw of India the more I
felt how little I know of her infinite charm and
variety."

With the outbreak of the Second World
War freedom movement in India opens a new
phase. When the Cripps Mission visited India in
1941 with the diabolical plan of dividing India, it
tormented Gandhiji. He   realized that the British
should not be allowed to stay in India even for a
moment. He advised the British to quit India once
and for all. But the British refusal disheartened
Gandhiji. Hence   the Quit India Resolution was
ratified at the Congress Session at Bombay on 8
August 1942 giving a call to the British to ‘Quit
India’. The same evening Gandhiji addressed the
people saying –

 "I, therefore, want freedom immediately,
this very night, before dawn….Here is a
mantra….that I give you. The mantra is ‘Do
or Die’. We shall either free India or die in the
attempt; we shall not live to see the perpetuation
of our slavery."

Gandhiji’s   address created sensation
throughout the country. But on the morning of 9
August 1942, the British Government tried to quell

the mass upsurge with an iron hand putting the
front running leaders like Jawaharlal Nehru behind
the bars. He was released on 15 June1945 just
when the Viceroy, Lord Wavell convened a
conference in Simla to break the deadlock.
Nehru took a leading role in this conference as
well as in the subsequent negotiations   with the
representatives of British Government, the Cabinet
Mission in 1946 and Lord Mountbatten in 1947.
The British Government formed an interim
Government with Jawaharlal as the leader of the
Congress party on 2nd September, 1946. In
October, the Muslim League joined it, but the two
parties could not work nor could they agree on a
long term solution of the constitutional problem.
However, the interim Government accepted the
plea of Lord Mountbatten for transfer of power
to two successor states, India and Pakistan.
Nehru had passionately opposed to the division
of India, but he could not avoid the partition of
India due to growing communal violence and
obstinate attitude of the Muslim League for a
separate state i.e. Pakistan.

On the midnight of 14-15 August, 1947
India became independent with Jawaharlal Nehru
as the first Prime Minister. Jawaharlal Nehru
unfurled the National Flag from the rampart of
the Red Fort and told the nation- “Long years
ago we made tryst with destiny and now the time
comes when we shall redeem our pledge, not
wholly or in full measure, but very substantially.
At the stroke of the midnight hour, when the world
sleeps, India will awake to life and freedom. A
moment comes, which comes rarely in history,
when we step out from the old to the new, when
an age ends, and when the soul of a nation long
suppressed finds utterance. It is fitting that at this
solemn moment, we take the pledge of dedication
to the service of India and her people and to the
still larger cause of humanity.’’
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The herculean task of steering the new
born nation of continental proportion now fell on
Jawaharlal Nehru. The immediate task before him
was to set the house in order. The trauma of
transition posed a plethora of problems which he
handled impeccably. With the farsightedness of a
statesman he laid the foundation of India’s
political, economic and social edifice.

Nehru was the architect of India’s foreign
policy. According to Gandhiji, Nehru’s nationalism
was enriched by his internationalism. Nehru
believed that foreign policy was a way of
safeguarding India’s newly won freedom in 1947.
Panchasheel, the brainchild of Jawaharlal
Nehru, was a set of five principles to govern
relations between India and China. The agreement
was signed on April 29, 1954 by Indian Prime
Minister Jawaharlal Nehru and Chinese Premier
Zhou Enlai. They are mutual respect for territorial
integrity, mutual non-aggression, mutual non-
interference in internal affairs, equality and co-
operation for mutual benefit and peaceful co-
existence. In Nehru’s view the concepts of
panchasheel constitute the ethical alternatives
to war: the choice is between Panchasheel
and  the hydrogen bomb.

The Panchasheel provided the ideological
foundation for the establishment of the Non-
alignment Movement. The Non-alignment
Movement was founded and held its first
conference, the Belgrade  Conference in 1961
under the leadership of Jawaharlal Nehru of India,
Josip Broz Tito of Yugoslavia, Gamal Abdel
Nasser of Egypt, Kwame Nrumah of Ghana and
Sukarno of Indonesia. That Conference accepted
Panchasheel as the principal core of the Non-
alignment Movement. Nehru said at the
Conference,  "We are in no camp and in no military

alliance. The only camp we should like to be is in
the camp of peace which should include as many
countries as possible." Nehru thus made the non-
alignment the sheet-anchor of India’s foreign
policy.

By 1956, Nehru had made deep
impression on the world. His anti-colonial stand
earned the respect   of the recently decolonized
nations of Africa and Asia. He could speak on
equal terms with the super- powers. He was
undoubtedly one of the most arresting figures on
the political stage after the Stalin-Roosevelt era
and his voice was heard with respect the world
over. No wonder he played a major role in
resolving the disputes in Korea and Indo-China
and later during the Suez crisis in which Great
Britain, France and Egypt were involved. He was
a beacon of hope during the cold war.

In the commonwealth meetings also
Nehru was heard with respect. European powers
like Germany and France, the government of
Australia and the Secretary- General of the United
Nations sought his advice and good wishes on
certain problems specially with regard to China.
While the United States tried to keep China away
from the U.N, Nehru’s diplomacy worked for its
admission.

For grass-root development of the
country, Nehru stressed the need of planning. He
set up Planning Commission. He realized that if
India is to be made self-sufficient in the food front,
priority should be given to agriculture in the plan
process. He stressed the need to improve
agriculture during the First Five Year Plan (1951-
1956). The Fertilizer Plant in Alwaye (Keral) and
Sindri were established and a number of River
Valley Projects were started to boost agriculture
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and to create an effective infrastructure for
industrial base.

The success of the First Five Year Plan,
under conditions of economic and financial
stability, prompted more ambitious goals and a
bolder approach in formulating the Second Five
Year Plan (1956-1961) which prioritized public
sector development and rapid industrialization. Oil
and Natural Gas Commission was set up under
the visionary leadership of Nehru on 14th August
1956. Expansion of Nuclear Energy in India was
also the outcome of Nehru’s effort. The Nuclear
Power Plant was established at Tarapur with  320
MW capacity. Subsequently three nuclear power
plants have come up in Kota, Kalpakkam and
Narora. While inaugurating  the Atomic Energy
Establishment  at Trombay  on January 20,1957
Nehru declared, "No man can predict  the future,
but  I should like to say on behalf of my
Government and  future Government of India that
we shall never use this atomic energy  for evil
purposes."

As the first Prime Minister of India who
was at the helm of affairs for the most crucial
fourteen  years of the new Republic, it was Nehru
who worked the constitutional mandate of
establishing a parliamentary  system guaranteeing
social, economic and political justice; liberty,
equality, dignity of the  individual and unity and
integrity of the nation. And, the way he worked

it, he gave shape, meaning and content to the
provisions of the Constitution.

Odisha had a special place in the heart of
Pandit Nehru. His first visit to Odisha was on 10th

November 1936.Later, in 1948 he laid the
foundation stone of the country’s first major
Multipurpose River Valley Project at Hirakud and
on its completion, he inaugurated it in 1956.On
13th April, 1948, Nehru also laid the foundation
stone of Odisha’s new capital, Bhubaneswar. It
was through Pandit Nehru’s blessings that India’s
first public sector Steel Plant was established in
Rourkela, which he himself inaugurated on 28th

March, 1961. In 1962, Nehru laid the foundation
of the Paradeep Port of Odisha.

Pandit Nehru’s eventful public life
spanning a period of over forty years came to an
end on 27 May 1964. His untimely demise was
certainly an irreparable loss, not only for India
but for the whole world. The ideals for which this
great man fought and the achievements he has
brought out during his life time will be an ever
burning torch diffusing rays of inspiration and
wisdom to all the peoples of the world.

Balabhadra Ghadai,  At/P.O- Khiching,Mayurbhanj,
Email: ghadaibalabhadra77@gmail.com.
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Plato argued that kings should be philosophers
or that philosophers should become kings, or
philosopher kings, as they possess a special level
of knowledge. Some kings and emperors in history
had quite exemplary ideals and performances.
There may be two sides of a character, the
positive side of humanity and the negative side of
atrocity. An emperor is always quoted for his
ideology in personal deed, intention and
performance. Some of such ideal kings belong to
mythological characters, some to archaeological
and many with historically established evidences.
The ‘reality’ of an ideal lies not in its substantive
realization in some separate domain but in its

Ideals of Kharavela

Dr. Indramani Jena,
Raju Samal,

Prof. Bijoyini Mohanty

formative impetus upon human thought and action
in this imperfect world. It exerts a powerful
organising and motivating force on thinking and
as a stimulus to action.

Kharavela, the third Chedi king of
Kalinga belongs to the dark period of Indian
history. He was totally buried in oblivion until end
of nineteenth century when the Hathigumpha
inscription was discovered and meaningfully
deciphered and published. It is not known whether
Kharavela was known to people during the long
gap of one thousand and nine hundred years. But
the architectural remnants of the Khandagiri and
Udayagiri hills had aroused the existence of a

powerful arts loving wealthy ruler a millennium
later by Bhauma-Karas and Udyota Keshari, a
King of Somavamsi or Keshari Dynasty of
Kalinga. Both the dynasties reveal their presence
in the twin hills. It cannot be ascertained whether
the name and details of Kharavela was known to
them.

March of time changed the nomenclature
of the kingdom from Kalinga to Utkal or Odisha,
name of the pristine hills from Kumaragiri and
Kumarigiri to Khandagiri and Udayagiri, name of
the locality from Ekamra to Bhubaneswar.
Ancient memory being feeble or none, suffered

severely after the Kalapahad attacked and
mutilated temples and architectures of Odisha.

The remnants of experience still lived in
the warmth of tradition, in the silent practice of
custom, in the repetition of the ancestral rituals.
Despite being displaced under the pressure of a
fundamentally historical sensibility we speak of
so much of memory because there is so little of it
left. Our interest in lieux de memoire where
memory crystallizes and secretes itself has
occurred at a particular historical moment, a turning
point where consciousness of a break with past
is bound up with the sense that memory has been
torn – but torn in such a way as to pose the
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problem of the embodiment of memory in certain
sites where a sense of historical continuity persists.
These sort of incidences are abundant in history
and are here with Kharavela and Kalinga as a
matter of fundamental collapse of memory. To add
salt to the injury, a rare historian of the state has
nostalgia in the ancient achievements of an
emperor and still a non-interest skeptic group
cannot feel the rhythm of the pulse.

However, the investigating archeologists
in nineteenth century got a kingdom named
‘Kalinga’ associated with the name Piyadasi
(Ashok Vardhan Maurya of
Magadh) and eventually found it
clarified in that century with
strongest evidence from
Hathigumpha Inscription with
words ‘Kalingadhipati’ and
‘Kalinganagari’. Apart from this,
Kalinga as a powerful kingdom
was found in deciphered
documents of Sri Lanka, Java and
Bali islands of Indonesia so much
so that every description and
admiration accompanied the
word ‘Kalinga’.

Exact ideals of Emperor
Kharavel can be traced from
remnants of the 17 lines of
Hathigumpha Inscription. In the
line 16-17 it is inscribed …

“(Thus reigns) the King of bliss,
the King of prosperity, the Bhiksu
king and the King of Dhamma,
(His Majesty) the mighty
conqueror Sri Kharavela, the
descendant of Rajarsi Vasu, the
embodiment of specific qualities,
the worshipper of all religious

orders, the repairer of all shrines of all Gods, the
possessor of invincible armies, the upholder of
law, the protector of law, and the executor of law,
having seen, heard and felt all that is good.”

Here comes so many accomplishments –

I. Emperor Kharavel adhered to sagely
intentions of a king, so he was proud of a
Rajarsi ancestor in his dynasty, Rajarsi
Vasu.

He is proud of his family tree, progeny as
the descendant of Rajarsi Vasu. The referred

ancient King might be
Uparichara Vasu who ruled over
Chedi. In Mahabharata,
Uparichara Manu was a great
king, a contemporary of King
Shantanu.

As per puranic statement
the tenure of Mahapadmananda
who occupied Kalinga after a
brutal war was about 32
generations down the
Mahabharat war, it is possible
that Kharavela might have related
the lineage to Uparichara Vasu.
It had been stated that Vasu was
a king of western Odisha in
present day Tel tributary of
Mahanadi termed as Suktimati in
ancient texts.

The benevolence of Vasu
had been so great that long after
his tenure, a mighty emperor like
Kharavela was proud of him,
proud of his sagely dealings. In
fact, Vasu was a ruler and
simultaneously he was a sage and
his sagely characteristics

[Image prepared out of the
shades in Rani Gumpha of

Udayagiri]
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supervened his state administration. He had been
termed as a Rajarsi for saintly temperament in
administrative affairs of his kingdom.

This line of inscription instantly exposes
the concept of Emperor Kharavela to be a true
human being all along, in war and peace, in state
administration and dealing the subjects of the
kingdom. His benevolence can be traced in his
philanthropic attitude, his public works and love
of arts and architecture.

I. Kharavela was respectful to all religious
orders. He was the repairer of all shrines of
all Gods. He designated himself as Sarba
Pasandopujak, an ancient secular individual.
He had reverence for all deities and shrines.
He demonstrated noble and higher ideals.

Once we go through the contents of
Hathigumpha Inscriptions, it seems as if Emperor
Kharavela himself prompted the essence of it to
the group of editors in charge of Hathigumpha
Inscription. He cared all the deities and shrines of
his kingdom. He delighted a noble and higher ideal
which strengthened solidarity among diverse
religious and social groups. He created a political
environment in Kalinga, a secular trend and
spiritual awakening that religions serve humanity,
not the reverse that is followed by many kings
and emperors in their regime.

Brahmins could be traced in Kalinga since
6th century BC enjoying great respect in the
society. They served as the advisor of the king
not only in spiritual and temporal matters, but also
in administration of justice. Our presumption of
Emperor Kharavela as a pure Jain has to be
reexamined taking his religious attitude as a secular
King among prevalent religious groups of the time,
the Jainas, Buddhas, Brahmins and Ajivakas.
Jainism had been germinating here from the period

of Parsvanath and Mahavir’s Dharma Chakra
Prabartana. Large sections of people of Kalinga
were in Jaina religion and culture with royal
patronage.

Buddhism had entered Kalinga from
Buddha through his primary disciples, Tapusa and
Bhallika. Kalinga, offered a tooth of Buddha after
his mahaprayana clarify the intensity of Buddhism
in the region. This religion was promoted here
with great vigour after Kalinga War where
Chandasoka was kneeling in the battle ground
before Upagupta, the great Buddha sanghian of
the time for transformation as Asoka, the beloved.
Rock Edict XIII brings with authenticity how war
was a turning point of Asoka. Subsequently
employing his brother Tissa, Asoka established
Bhojakagiri monastery for Theravada School of
Buddhism in Kalinga. By the tenure of Kharavela
Mahayana Buddhism was emerging to a full
fledged appearance.

Thus the three religions- Jainism,
Buddhism and Brahmanism converged in Kalinga
during tenure of Kharavela. He created an
encouraging and pleasing political environment
that religions serve here.

III. Kharavela is the King of bliss, King of
prosperity, the Biksu king the King of
Dhamma.

The spirit of Hathigumpha Inscription
seems to have the approval of Emperor Kharavela
who declares himself as Ksemaraja, Vrddhiraja
and Bhiksuraja which all connote to a meaning of
ascetic King or Rajarsi.

His chief queen calls him, ‘chakravarti’
and he declares himself as ‘Chakradhara’, ‘Gupta
Chakra’ and ‘Pravarta Chakra’ all these connote
a simple comprehensive meaning.
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He was as considerate and pious as
supreme power. He is ascribed as ‘the upholder
of Law, the protector of Law, and the executor
of Law, having seen, heard and felt all that is
good.’

IV.  He was a mighty conqueror, the
possessor of invincible armies

Kharavela had a large army of horse,
elephant, infantry and chariot called Chaturanga
Senani. He was the possessor of invincible
armies. He had a military march of ‘Bharatavarsa’
from Uttarapatha in North West to unconquerable
Deccan, the Tamil Confederacy.

V. He is ‘Gandharva Veda Vudho’ i.e.
proficient in Gandharva Veda.

This is a personal attribute of Emperor
Kharavela in Pre-Natyasastra era with
proficiency in Gandharva Veda. Gandharva
Veda was a well developed system of the time
consisting of 36 thousand verses dealing with
origin of Saptasvaras, art and science of playing
Vina, 64 arts or Kalas, fine art to Ragas, the art
and science of blending Ragas, Tala (time), Gitis
(songs) and Melas (musical scale) for generation
of pleasure of the dancers. It minutely dealt with
Jati, Graha, Laya, Sthana, Marga, Anga,
Prakriya, Kriya, Tribhinna, Angaharas and
thousand subjects inclusive of everything of
theatre stage background and even personal life
like Ayurvedic principles.

It was known to lovers of music, dance
and theatres then. Hathigumpha Inscription
reveals that Emperor Kharavela was
accomplished with the art of Gandharva Veda,
so much so that he claims himself as an expert or
Gandharva Veda Vudho. He happens to be the
earliest luminous personality with intense love for

music and theatre tradition of India. He revived
Kalinga trends of dance, song and instrumental
music named as Tauryatrika. The presence of
Gandharvas, Vidyadharas and Kinnaras in cave
art signify as semi-divine musicians.

Kharavela had Distinct Sagely
Temperament: he sublimated himself as a Jain
saint-  He accomplished his ambitions through
Kalinga Chaturanga military forces and after a
13 year reign, converted himself as a Jaina saint.
He was a triumphant Emperor with at least 5
military invasions to west, north-west, south and
north directions almost in alternate years. As per
his inscriptions, he had been humane and
considerate in the battles.

We read the cruelty of Asoka on
acquiring power after killing so many of his
brothers. His brutal war against Kalinga could
never give him peace of mind throughout his life.
Asoka had the days of horror inflicted on Kalinga
reflected in his XIII Rock Edict. He admitted the
genocide committed by him that compelled him
to follow Buddhism. He did not renounce the
world, administered Maurya empire for further
29 years after Kalinga War. He was a great
colonizer and expansionist and his fatherly words
of sympathy definitely speaks of his hypocricy.
Asoka was a conqueror, was following the policy
of appeasement by issuing conciliatory
proclamations and making administrative reforms.
He had enforced the ethical principles of
Buddhism. In contrast, the ideology and principles
of Mahameghavahana Kharavela was simple,
humanitarian and of compassionate nature. He
served his own country and had an internal feeling
for his own countrymen.

In Israel popular Emperor Solomon was
considered as the wisest and most prosperous.
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He succumbed to 700 of his wives and 300
concubines draining down the State exchequer.
The so designated Alexander, the Great was no
doubt a megalomaniac had uncontrollable temper
that arose from excessive wining. The barbaric
attitude of his army in an invaded country is
beyond description. Another blood thirsty
Emperor can be seen in Genghis Khan who could
massacre 40 million of world population and
devastated continents. Worst to his character,
Khan had six Mongolian wives and over 500
concubines. Geneticists estimate that 16 million
men alive today are genetic descendants of
Genghis Khan, making him one of the most prolific
patriarchs in history. An Emperor of the caliber
of Napoleon Bonaparte was a shortsighted man
whose blunder could wipe away 70, 000 military
personnel in six hour battle at Moscow in 1812.

We see so many blood-thirsty mad
monarchs when we turn the pages of history but
we see few of them as saints. The readers can
judge the temperament of Emperor Kharavela
during his tenure. He was a saint in his deeds and
had his ambitions of following his ancestor Rajarsi
Vasu. He relinquished his throne at the height of
his reign to lead the life of a Jaina.

Concluding observations:

Emperor Kharavela felt proud of his
ancestor, Rajarsi Vasu. When a ruler dealing with
administrative intricacies, diplomacy and defence
behaves like a sage he can be a King on one side
and the Sage on the other. Few such saints are
seen in Indian epics and reality. Though originating
from archeological base from his written document
of Hathigumpha Inscription, the contents impress
the reader as if it is the spoken word of
Kalingadhipati Kharavela. He announced his
ambition to be a Rajarsi like his ancestor. He could
maintain such attitude and behaviour throughout
his life and can be given all reverences as a Rajarsi.
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COVID-19 is a global challenge towards a
sustainable future. It threatened to the government
and governance, society and sociability, economy
and equability, culture and culmination and nature
and nurture. Global vulnerability of COVID-19
brought a large number of people walking down
the streets. It gave a strong blow to the health,
economy and manpower. To compensate all these
things and to resettle the normal life a great deal
of Socio-Economic reforms need to be
undertaken immediately. Our youth are passing
through a critical period of time. They are cursed
by the Globalization, Political decadence,
unemployment, loss of moral value, excessive

and around the world. The most recently
discovered Corona Virus becomes the sole cause
of the infectious disease COVID-19 with its first
appearance in Wuhan city of China in December
2019. Within a couple of months it spread like a
wild fire to almost all parts of the globe. So the
Novel Corona virus (COVID-19) has
characterized as pandemic by WHO on
11.03.2020. Now it expanded its dangerous and
deadly empire over 215 countries and 2
international conveyances of the world.1 Every
time and again it has been leaving its signs of the
times in socio, economic, political, environmental
and cultural spheres of the world. Now world is

Post Pandemic India and Social
Entrepreneurship : Issues and Challenges

Dr. Chittaranjan Mishra

market oriented economy, and vote bank politics.
So how can India be self reliant ? They should be
well trained and skilled so that we should make
them fit for survival. Social entrepreneurship is
one such economic step.  It is a combination of
commercial activity and social challenges to
improve the life standard of people connected to
this issue.

World Health Organization (WHO)
defines “a world wide spread of a new disease”
is a pandemic. When a new infectious disease
emerges, most of the people having lack of natural
immunity to fight it become sick and it spreads
rapidly among the people across the community

fighting against this pandemic and tried their level
best to get victory and to compensate other losses
except of its own kind which has already lost
forever.

           Common symptoms of the COVID-19
are feverous; tiredness and dryness in cough with
aches and pains in body parts, nasal congestion
or runny nose, sore throat or diarrhea in
exceptional cases usually mild but begin gradually.
Some are also tasted positive without having all
these symptoms. China the first sufferer country
tried to hide the situation and did not disclose the
gravity and danger of it to the world so it spread
very speedily.
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             Pandemic COVID-19 has come as a
death blow to the society, especially to the health
system, economic system and government
worldwide. So world leaders are under pressure
in the midst of extraordinary challenges and
uncertainty to take immediate suitable decisions
on managing the dreadful impact of the pandemic
and its consequences to make a more prosperous
and sustainable world. To check the spread of
the virus, governments adopted a range of
measures of lockdown, shutdown and
containment by stopping travel, closing schools
and colleges and limiting public gatherings etc.

Social -cultural crisis

          Man is a social animal. According to the
‘Social Contract’ of Rousseau “man is born free
but every where he is in chains.” Development of
internal quality and material prosperity of an
individual can be attained in the lap of society.
During COVID-19 Government prohibited social
gatherings and religious meetings to legitimize in
the name of protecting life. Social distancing
became the cry of the time. We just reduced our
life in to “bare life” means a life of just surviving.
Isn’t there something more important than just
surviving? What do we live for ? The question of
value, not cost, is extremely important here.
Physical distancing is more appropriate than social
distancing. Most of the family members, relatives
and friends are deprived of seeing the face of their
dear one in the case of COVID-19 death. In some
cases it is seen that villagers are non–cooperating
for funeral rites and rituals and even they did not
allow the burial ground for it out of fear.  Most of
the people come forward to help the sufferers by
supplying food but nobody dare to give shelter
and remain silent and aloof from any kind of death.
Close relatives are failed to attend funeral rites
due to prohibition of vehicular transportation.

          Reduce to bare life is a denial to culture
and value of life. Culture of human co-becoming
is important. Denying just survival and bare life
“Arjuna” the hero of the Mahabharat said:-

“Na kaankshe bijayam Krishna na cha
raajya sukhaani cha

Kin no raajyena Gobinda kin
bhogeirjibitena baa

Jeshaamarthe kaankshitan no raajyan
bhogaah sukhaani cha

Ta emebasthitaa yuddhe praanaanstyaktaa
dhanaani cha”2

Meaning-: “Oh Krishna ! How can I get happiness
after the death of my kith and keens and relatives
in the war? I don’t want such victory.” If there is
no friends and relatives to accompany in joys and
sorrows or if there is no such way and opportunity,
so what is the value of life ?  As human body is a
compound of sthula (five elements- earth, air, fire,
water and space), sukshma(mana, Buddhi,
Chitta, Ahankaar) and karana (for which the
body is alive i.e. soul or Atma) sarira (body).
Co existence in biotic and non-biotic world is
necessary being a social and rational animal.
Human living is not only self -centered but also
human co-becoming.

           The age of pandemic is full of uncertainty.
Instead of only controlling risk; however what we
need to develop is the imagination of new
potentialities from within the human- non human
relationships. See how hopeless is human before
a new virus. We cannot separate science, politics,
art and spirituality here. Spirituality and religious
faith enhances the mental health and reduces
psycho fear which makes human fearless and
brave. Such nature helps development of anti-
body.  In 1520, when smallpox emerges in India
and there was no remedy of it at that time, people
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of Odisha performed puja (worship) to satisfy
supernatural power to save the society from its
anger. A new Goddess emerged and named as
“Sitalaa”. In 16th and 17th century, when plague
creates havoc in India the people of Bihar, gave
birth another new Goddess “Ola Bibi” and
worship it. When cholera emerged in Odisha,
local name of disease is ‘badi’, so they used to
worship God ‘Narasingha’ and called “Badi
Nrusinga”. From those days “Badi Nrusingh
bije” tradition is observed at the time of any
epidemic, syndemic and pandemic in Puri city.
And Thakurani (village deity) is worshipped in
other parts of Odisha. In Japan, people show the
Image of a super natural creature known as
“Amabie” to the people in pandemic situation. In
this COVID 19 situation we saw the people of
Chhattisgarh state were worshipping “Karona
Devi”. We cannot stop all these imaginary works
of the people.3 It is just like placebo treatment to
the patient. It is the politics of relationships that
matters in the age of pandemics. We are not only
combination of cells and genes but also spirituality.
We should respect the natural Rights and aware
of human responsibilities to the nature. Instead
thinking conquers of nature we should trust on
the Gandhian idea of trusteeship. According to
M.K.Gandhi “nature is sufficient to fulfill our needs
but not our greed”. 4

Human Resource Management-

           To resettle the socio-Economic sector
proper and suitable management of human
resource is highly essential. Human resource
means the human capital otherwise known as
manpower. Human resource is the workforce of
the people of an organization, Industry, business
sector or economy of a country. It back up the
country’s development. Human resource
management is the practice of managing people.
Particularly the empowerment of the youths by

providing training and motivation, talent
management, succession planning, merger and
acquisitions, organization and labour relations,
diversity and inclusion, their performance
appraisal and reward management, employment
benefit design and developing work culture among
them is necessary.

              As per India’s Census report of 2011,
youth (15-24 age groups) in India constitutes one-
fifth of India’s total population i.e. 19.1% and
expected to have 34.33% share of youth in total
population by 2021. India has the world’s largest
youth population, a latest UN report said today,
but 2.3 % of the Indian workforce has had formal
training in skills, compared with 96 % in South
Korea and less than a fifth of Indian graduate are
immediate employable. Sheer number of youth
has yet to become an asset.

 Impact on Indian economy:-

          India faces a huge decline in government
revenues and growth of the income for at least
two quarters as the Corona virus hits economic
activities as a whole. A fall in investor sentiment
impacts privatization plans, government and
industry. Business across the country namely
hospitality, entertainment, aviation etc. have seen
a major negative impact. Factories, restaurants,
pubs, markets, flights, super markets, malls,
universities and colleges, schools etc were
shutdown. Global trade  will fall in every region
and will affect all sectors of the economy
particularly the strong importers are badly affected
due to lack of raw materials and the exporters
having no output for their local companies. It
disrupted the supply chains. The present situation
will create more suffering for the unorganized
sectors and migrant labour. Former RBI
Governor C. Rangarajan advised “government of
India should provide life lines to businesses-
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extend loans and tax waivers to small businesses
and the self-employed to retain staff, give direct
support to severely affected industries and provide
more funds to states, tax waivers to households
etc.”5

          It is projected that in the long term, the
India GDP growth rate is trend around 2.20
percent in 2021 and 1.00 percent in 2022,
according to our economic models. India GDP
growth rate for 2019 was 5.02% against 1.1%
decline from 2018, 6.12% against 0.92% decline
from 2017 and 7.04% against 1.21% decline from
2016.6

Alternatives to protectionism:- a long term
plan to provide job to the people should be
prepared. More importance should be given to
the small scale industries and modernization of
cottage industries. Farmers should be provided
modern equipments and irrigation facilities to their
lands. So we can stop the migration of labours in
the name of Dadan. Provision of free food,
subsidy and free service is not a proper way to
eradicate the poverty. We should make them
know the art of fishing instead of giving those fish
to eat. All construction works should be free from
machine, except agriculture sector, as it is a time
bound job. So that people will get job to earn
their livelihood. We export the Mineral wealth and
purchases furnished goods from foreign
companies as it was during British rule.
Industrialists and investors should be cooperated
by both Government and local level. It is seen in
most of the cases that lingering process of the
government and non cooperation of the local
people gives a u turn to the investors for other
alternatives.

           Present situation gives us a great lesson
and a golden opportunity to minimize imports and
let the people realize our necessities, so that they

will try to invent something to meet their necessity,
as necessity is the mother of invention. Though it
may take time but Make in India and Make in
Odisha plan will come out successful as we saw
in the case of PPE kit, mask and globes production
to meet the Pandemic emergency. Suffering
should be turned in to grace. According to Marcel
Proust “the real voyage of discovery consists not
in seeking new lands but seeking with new eyes”.
It is the need of the time. Amid the pandemic,
authority should try to keep the work place and
work force and production free from infection.
This road map will provide a greater help to
overcome immediate operational challenges.

                  According to Dr. A.P.J. Abdul Kalam
Knowledge based economy and the knowledge
based society is the need of the present India and
according to M.K Gandhi market discipline
economy is more important than the market
oriented economy.7 We should stress on three
important sectors like Krishi, udyog and seva
or Agriculture, Industry (Micro, small and medium
enterprises or “MSME”) and service (health and
social service). Government has planned for a
financial assistance of 20,00,000 crores of rupees
for this. To facilitate the youth government has
planned to bring some change on loan, land,
labour, liquidity and law (five ‘L’). So importance
is given on vocal for local and local to Global. Dr.
Rupinder Singh Sodhi, M.D of Amul company
has added to it “Local for global”, means the local
products should be global standard. The Grama
Swaraj Idea and the contractual work theory of
M.K. Gandhi are very relevant to this stage. We
should change the Globalization policy of town/
city centered industrialization to village centered
and should revive the cottage industries, food
processing Units, artisan arts, agriculture, small
scale industries, weaving and handicrafts etc with
modern tools to make it fit/suitable for global
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market. During this pandemic 14 crores of people
lost their job and it is 2.7 crore in the month of
April only. To empower the youth of India “Indian
Youth Guaranteed Programme” (IYG) is planned
by the Government. Since 1914 NYP (National
Youth Policy) though working but failed to
compensate it. To make India self reliant five pillar
policy is adopted such as Economy,
Infrastructure, System, Demography and demand
and importance should be given for its suitability
for Youths of India. We should develop
entrepreneurship and should convert the youth
power into capable human resource.8

Social entrepreneurship-

                Our youth are passing through a critical
period of time. They are cursed by the
Globalization, Political decadence,
unemployment, loss of moral value, excessive
market oriented economy, and vote bank politics.
To make India self reliant, they should be well
trained and skilled so that we should make them
fit for survival. Their attention should divert from
the Government job towards self employment and
development of will power among them for
entrepreneurship is the call of the present time.
We have sufficient natural resources, manpower
and land but we failed to utilize it properly. South
Korea, without having any natural resources
became a developed country only due to
development of entrepreneurship but South Africa
having plenty of natural resources still it is
undeveloped due to the absence of
entrepreneurship. Japan, who was the worst
sufferer in the Second World War, now became
a developed one. Singapore is also another
example. We have a number of complicated laws,
which creates problem for an entrepreneur to start
a startup company. For example to stand a
restaurant business an entrepreneur has to collect
11 number of clearances from different

departments of the government. It is due to lack
of coordination among different departments.
India is the only country, in which after completion
of Road work telecom department dig the road
to cable settlement, water supply department will
repair and resettle the water pipes by dangerously
damaging the road and the electric department
resettles their poles by digging holes and no
department will repair the damage properly. These
are the examples of departmental coordination in
India.

It is a good sign that central government
is going to start different projects and planning
for “Atmanirbhar Bharat” (Self-reliant India).
Initially they identified 12 sectors for such plan
like medicine, weapon, 5G network, fertilizer,
Vehicle (techno Mahindra) etc. and minimizes 19
laws into 4 codes and simplify the tax system to
create a business friendly nation. As a result Indian
entrepreneurs became able to make India self
reliant in PPE kit sector. Now India stopped its
import of PPE kit from foreign countries and
exporting PPE kit to more than 55 countries of
the world. Lives saving low cost ventilators are
now producing in India.

          “The word ‘crisis’ comes from the Greek
word ‘krisis’, which originally meant, “turning
point which indicates recovery or death in the case
of a disease. COVID 19 is just such a turning
point. The major challenges for the government
of India in this critical situation are the economic
re-settlement, save people from Corona danger
and create job opportunity for the people. Indian
economy is experiencing decline in growth and
increase in joblessness. More than 75% India’s
migrant workers have lost their jobs over night.
The retail industry is expected to loss 10 million
jobs, the restaurant industry is a loss of 1.5 million
jobs and the transport industry 5 million jobs.9

Fifteen million unregistered workers have been
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left out of a meager government benefit package.
Most of the jobless workers changed their income
sector and comedown to the street and undertake
other businesses like vegetable and fruit selling
etc.  People, out of compulsion came out of home
in April and May, as it was the harvesting season.
Farmers do not get adequate price of their
products. As market was closed, they used to
sell these by a throw away price. There is no doubt
that without any sources of incomes, this
pandemic will increase the proportion of health
expenditure like a catastrophic and will push more
people below the poverty line. Indian faces
multiple major challenges in this pandemic
situation. But India knows the art of obtaining
lesson from crisis and how to change the curse
into blessing.

              Four types of entrepreneurial sectors are
seen in the present scenario such as- small scale
industry/businesses, scalable startups, large scale
companies and industrial sectors and social
entrepreneurs. “Entrepreneur is a person who
makes business, especially taking financial risks”.
In the case of social entrepreneur, particularly in
rural areas informal economy plays a significant
role. Normally, the   unrecognized and unrecorded
sectors are considered as informal sector. It runs
with or without powers with an employment of
less than 10 persons. This sector undertakes small
businesses of low investment, so it is easy to do
this business. It is very suitable for the women
entrepreneurs to start a business in rural India, if
they are properly trained, encouraged with proper
financial help.

              It is an approach by individuals/ groups/
start-up companies or entrepreneurs through
which they invest fund, develop fund and
implement solutions to socio-cultural and
environmental issues. As it provides a frame work

for business to find out their own success in the
pursuit of helping others so it is important. The
aim must be to generate profit and help society.
Social entrepreneurs create business through a
variety of industries that can have a positive impact
on society, including alternative energy, health
awareness, education, Rural banking, promoting
cottage industry products, artisan products,
microfinance institutions, helping orphan children
etc.

               Most of the NGOs are now doing these
jobs for upliftment of the village people.
Government also providing financial assistance to
different SHG groups for doing their business and
flourish. Some SHG groups are doing very well
by investing this financial assistance in some
business activities by preparing insence sticks,
Achar (pickles), Papad, sanitary napkins, phenyl,
hand wash, hand sanitizer, paper bag, tailoring
and tailoring training programme,  mask,
handicrafts, sweets, food processing, jhadu
(groom), leave/paper plate making, weaving mats,
clothes, organizing private classes, coaching
institutes, dairy farming, poultry farming,
mushroom farming, artisan products, providing
training for different works, organizing awareness
camps, farming, organizing dance and classes,
vocal and instrumental training classes, local
product marketing etc. all these activities will
strengthen the rural economy. Proper initiative in
this regard is necessary.

To aware and awake Indian youths,
Father of the Nation M. K. Gandhi has announced
ten principles or quotes to inspire young
entrepreneurs. They are-

 The future depends on what you do today.
(Right action)

 You must be the change you want to see
in the world. (develop responsibility
handling capacity)



17NOVEMBER - 2022

Odisha Review ISSN 0970-8669

 A man is but a product of its own thoughts
( be a powerful optimistic)

 The most important and dangerous enemy
is the fear, overcome it. (“Dar ke Aage
jeet he”)

 An ounce of practice is worth a thousands
words. (be practical, dreaming is not
sufficient but talk about it and start
working)

 Strength does not come from the physical
capacity its comes from an indomitable
will power. (have powerful
determination)

 The best way to find your self is to use
yourself in service to others.(the more you
give the more you get)

 Glory lies in the attempt to reach ones
goal and not reaching it. (“Karmanye
badhikaraste maa phalesu kadachan”
Srimadbhagbat Gita says- go on
working, don’t expect its result, it will
come automatically to your feet.
development is a journey, no end of it)

 I cannot conceive of a greater loss than
the loss of one’s self respect. (save your
dignity and self respect)

 If you have the belief that you can do it,
you shall simply acquire the capacity to
do it.10

                 Indian “Self Reliance policy” is not
restricted to its own boundary, not self centered,
but for Global, based on the Vedic principle
“Basudheiba Kutumbakam” (global family) and

“Sarbe bhabantu Sukhinah sarbesantu
niramayaa” (happiness and health to all), with
self discipline. So India became the first country
to provide free Corona vaccines and medicines
to a number of countries. We will fight with the
Corona and will march ahead.
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Nature is an amazing environment for our
survival. We should maintain this gifted
hidden treasure for sustainable future.

Similipal National Park derives its name
from the abundance of red silk cotton trees
growing in the area. The common names of the
tree are simal, red cotton tree, kapok and simply
bombax. Scientifically or botanically the name is
Bombax ceiba which belongs to the family
Malvaceae. Bombax is a genus of mainly trees in
the mallow family. These are native to western
Africa, the Indian subcontinent, Southeast Asia
and the subtropical regions of East Asia and

this tree is that realizing the importance of this tree,
this tree appears on the flag of Equatorial Guinea.
Because of the abundance of this species in the
protected area of Biosphere Reserve and
National Park, the natural scenic beauty of Similipal
area attracts the attention of tourists and visitors
of India and abroad. Moreover, several species
of trees, herbs, shrubs, creepers, orchids etc.
provide a congenial habitat for enormous species
of invertebrates on the surface, under the soil
along with prominently visible larger vertebrate
fauna.

northern Australia. It is distinguished from Ceiba
which has white flowers. Taxonomically, Bombax
is classified as follows. It belongs to the clade –
Angiosperms, Order – Malvales, Family –
Malvaceae and Subfamily - Bombacideae with
Genus – Bombax and species – ceiba. So far
four species are recognised.

Bombax species are used as food plants
by the larvae of some butterfly and moth species
of the arthropodan invertebrates under the Order
Lepidoptera including the insects like leaf-minor
(Bucculatrix crateracma) which feeds
exclusively Bombax ceiba. The unique aspect of

Similipal of Odisha : Nature's Paradise

Prof. Prafulla Kumar Mohanty

Fig.1 Dense Sal forest of Similipal National Park.
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UNIQUENESS OF SIMILIPAL

Similipal is unique as far as biodiversity is
concerned. Because of floral and faunal
coexistence in the dense forest area (Fig.1), it is
regarded as the lungs of Odisha and is one of the
cockpits of India. It embraces all natural entities
in its surrounding (Fig. 2) for which it has achieved
the distinction in the world map (Fig. 3).

GEOMORPHOLOGY, LOCATION AND
AREA OF SIMILIPAL

The Similipal Biosphere Reserve (SBR)
is the eighth Biosphere Reserve (Govt. notification
no.-16/2/85 MAB CSC declared on 22nd June
1994) in India. The area lies in the northeast region
of Odisha, latitude -20° 17'-22° 34' N and
longitude -85°40'-87°10' E. The total area covers
an area of 2,750 km2 of which 845.70 km2 forms
the “core area” and the rest area of 1,904.30 Km2

forms the “buffer zone”. The core area is
demarcated from the buffer area by 50 feet’s wide
line of cut trees for operational or management
convenience (Fig. 4). Of the total area, about
1,400 km2 additional area forms “transitional zone
(extending up to 10 km from the buffer line)”.
Addition of 77 km2 Nato conservation forest, and
147 km2 Satakoshia conservation forest, has
helped to enhance the total area of Similipal to
4,374 sq. km, as of now. It covers 64% of
Mayurbhanj District. Similipal Biosphere or Tiger
Reserve is approximately 510 km by road from
Berhampur (Brahmapur) National Highway
number 5 [NH-5].  In view of its rich biotic
wealth, both flora and fauna, it has rightly been
the focus for biodiversity inventories for evaluation
and documentation of its whole gamut of biotic
diversity and potential.

DECLARATION OF THE GOVERNMENT

The forest area was first declared as “tiger
reserve” in 1973 and had a relatively small area
(845 km2). Later, the reserve was upgraded to
the status of Wildlife Sanctuary in December,

The protected area is part of UNESCO
World Network of Biosphere Reserve since
2009. It covers an area 2,750 km2 (1,060 sq.
m). Biogeographically, it is a part of Chhotanagpur
Plateau, bordering the districts of Balasore and

Fig. 2 Existence of natural entities in Similipal
ecosystem.

Fig. 3 Uniqueness of Similipal sanctuary.
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Keonjhar at the east and southwest, respectively.
The total area under the Biosphere Reserve is
5,569 km2 with Similipal Sanctuary at the nucleus
or centre.

The hills, with their numerous peaks and
valleys, rise steeply from the plains of Udala in
the south and Baripada in the southeast and extend
up to Jashipur in the north-west, Bisoi in the north

and Thakurmunda to the west. Standing
at an average elevation of 900 metres,
Similipal has emerald green mountains
with vegetation covered peaks smiling at
visitors in warm reception. The peaks of
Khatriburu (1,178 metres), Meghasani
(1,158 metres) and several others have a
breath-taking beauty. Rivers like
Budhabalanga, Khairi, Salandi, Palpala
etc. originate from these hills and flow
through the thick jungles of Similipal
serving as an excellent habitat for many
creatures. The Barehipani (400 metres)
(Fig.5) and Joranda (150 metres)
waterfalls present a delightful sight and
irrigate the area nicely. The tall dense sal
trees in abundance add shadow and
accelerate the charm of the place.

The Similipal forest is well-wooded,
rolling, plateau with deep folds of hills,
interlaced with numerous networks of
perennial streams and rivers. There are
ten perennial streams flowing in different
directions. Khadkei, Gangahar, Sono,
East Deo, Sanjo and  Palpala streams

flow towards the east, joining the river
Budhabalanga, which finally drains into the Bay
of Bengal. Khairi, Bandhan and West Deo
streams join river Baitarani. River Salandi
originates in Similipal and drains into Bay of
Bengal. Few other strems also drain into river
Subarnarekha. From these, it is apparent that
Similipal is naturally endowed with a rich
watershed both rivers and streams. These water
bodies help the floral and faunal diversities to
survive, grow and reproduce well for which the
population of plants and animals is healthy, dense
and abundant.

Fig. 4 Topographic map of Similipal Biosphere
Reserve, Mayurbhanj, Odisha, showing
among others, random sampling sites/ points-
12(after Forest Dept., Govt. of Odisha).
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Fig. 5 The Similipal forest with Barehipani
waterfall.

While moving slowly along the trails of Similipal,
every visitor can find the mesmerizing beauty of
nature unfold at each step. While the lovely pink
orchids peeping from the greenery, serpentine
rivers with musical sound meandering through the
jungles, cascading waterfalls, tall and straight sal
trees competing with each other to witness the
sun and the tender foliage shining brilliantly offer
a feeling of being one with nature; the rustling of
leaves, herds of jumbos walking leisurely across
the jungle tracts or elephant corridors, the roars

Table 1 Profile of Similipal protected area

Sl.No. NAME  OF THE AREA DECLARED YEAR AREA IN km2

1 Wild life Sanctuary 1979 2,750

2 Proposed National Park 1980 845

3 Biosphere Reserve(8th of India)* 1994 2,750

4 Tiger Reserve 1973 845

5 Total Area 2,750

6 Core Area 845.70

7 Buffer Area 1,904.30

8 Transitional Area 1,400.00

*Similipal Biosphere Reserve (SBR) is the 8th Biosphere Reserve in India vide Government of India Notification No.
16/2/82 MAB CSC declared on 22nd June, 1994.

of tigers reverberating in the atmosphere and the
thought of leopards couching behind some bush
fills the spectators and tourists with adventure.

With a rich biodiversity and unspoilt
natural beauty, Similipal beckons the visitors to
have a refreshing experience in the lap of nature.
The adventure, excitement, thrill and feel at
Similipal rarely have any match. The trip, visit,
excursion, study tour and nature study to the
beguiling world of Similipal are a must to take

along the trails of ecological, mythological and
spiritual fantasy.

CLIMATIC CONDITION

Climatic condition is a pivotal factor for
the habitat of both flora and fauna. This condition
speaks of factors such as (i) temperature,
(ii) rainfall, (iii) humidity and (iv) photoperiod.
Similipal enjoys a wet tropical monsoon type of
climate. This area falls under the influence of
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southwest monsoon usually from June to October.
At times, the region experiences, cyclonic storms
from the Bay of Bengal. Therefore, it brings
copious rains during July to October from low
pressure generated at the Bay of Bengal. This
passes over north Balasore and hits at Similipal
Meghasan hill range. If the range were absent,
the Odisha would have a desert like other deserted
states.

Areas of high altitude, i.e., upper basin
of Budhabalanga river have maximum
temperature of 31.5°C, minimum temperature
5°C and annual rainfall of 1,894.2mm. However,
the range varies from higher to lower altitude,
where the maximum temperature is 40°C-42°C
and minimum temperature of 5°C-8°C and rainfall
of 2,500mm. But, according to meteorological
reports, the annual rainfall or precipitation
recorded in this region is 2,000mm.

The summers are hot and dry with
average humidity. Dust and thunder storms is
common occurrence during summers. The winters
are severe in the valleys with deep frost particularly
in south Similipal. The temperature touches below
freezing point in the frost valley, Meghasani, upper
Barakamra and Debathali during last week of
December and first week of January. The
precipitation behavior in recent years reflects rising
trend of less precipitation.

FLORAL BEAUTY OF SIMILIPAL

Inventorisation is vital for assessment in
evaluation of resources and their conservation
options, which in turn rely on adequate use of
taxic diversity. Measurement of species
abundance, taxic diversity, functional and system
diversity, thus contributes in successful, useful and
fruitful inventorisation of biodiversity in Similipal.
Biosphere Reserve, under Man and biosphere
(MAB) program is a worldwide network of
protected areas with amazing, threatened and
representative ecosystems, declared for
conservation and sustainable management of
genetic diversity of wild species.

The Similipal Biosphere Reserve is unique
in its biotic attributes. The reason of its scenic
beauty is charismatic flavor of pristine forest dwells
and a treasury of lavish population of wild
biodiversity especially floral distribution of varied
category. Floristic analysis reveals of
approximately 1,107 indigenous species of
vascular plants including 713 species of
dicotyledons under 123 families, 328 species of
monocotyledons under 24 families, three species
of gymnosperms (naked-seeded plants) and 61
species of pteridophytes under 27 families.
Approximately 274 algal taxa, 43 species of
bryophytes, and 128 species of aquatic
angiosperms have been enlisted, reported and
recorded (Table 2).

Table 2 Floral (plant) diversity at Similipal

Sl.No. Category of Plant No. of Recorded Species No. of Family

1 Dicotyledons 713    123

2 Monocotyledons 328    24

3 Gymnosperm 03

4 Pteridophyte 61     27
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5 Algal taxa 274

6 Bryotphyte 43

7 Aquatic angiosperm 128

8 Vascular plants 1107

FAUNAL DIVERSITY OF SIMILIPAL

The ecogeographical condition,
ecoclimatic ambience and floral congregation offer
a congenial environment and habitat and for the
varieties of fauna. Similipal is regarded as a great
reservoir of leopards, sambars (State Animal of
Odisha) (Fig.6), spotted deer (Chital), barking
deer, mouse deer, gaurs, bluejays or neelkanth
(State Bird of Odisha) (Fig.7), hill mynahs,
hornbills, peacocks and peahens (National Bird
of India) (Fig.8), pythons, cobras, varieties of
lizard and frogs and toads. Faunal diversity of
Similipal is enormous in comparison to other
comparable landscapes or Protected Areas in
Deccan Peninsula. The recorded fauna include
55 species of mammals, 364 species of birds, 62
species of reptiles, 20 species of amphibians, 66
species of fishes, 188 species of butterflies and
many other invertebrates including soil fauna
(pedofauna) (Table 3).

Fig. 7 Bluejay (Neelkanth or Indian Roller):
the state bird of Odisha.

Table 3 Faunal (animal) distribution and
inventory of Similipal

Name of the No. of Species
Animal Group approximately

Invertebrates Many

Butterflies 188

Fish 66

Amphibia 20

Reptilia 62

Aves 364

Mammalia 55Fig. 6 Sambar: the state animal of Odisha.
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The charismatic and endangered animals
of Similipal are elephants (National Heritage
Animal of India and an indicator species)
(Fig. 9), tigers (Fig. 10), leopards etc. This animal
diversity is, no doubt, the nature’s benevolent gift
and precious support for human life. All these
accelerate, add and stimulate the aesthetics and
glamour to the rich biodiversity of the protected
area.

HUMAN HABITATION AT SIMILIPAL

Tribal population constitutes another
segment of Similipal Biosphere Reserve. This
population in and around the area share a very
close relationship with the wildlife in the biosphere.
Long before, there were just 75 villages, (40 in
Karanjia, 15 in Baripada and 20 in Udala tahasil)
in both core and buffer area of 2,750 km2. But,
recently the number of villages is decreased
particularly in core area due to eviction of human
settlements by the Government of Odisha and
rehabilitation outside the reserve. Thus, there is a
gradual decline of human settlements.

Fig. 9 Elephant: the national heritage animal
of India.

Fig.8 Peacock: the national bird of India.

Fig. 10 Tiger: the national animal of India.

Complementing the conservation
regulation measures by the authorities of forest,
rehabilitations of the tribes to places outside the
park have had positive results in conserving wildlife
in the reserve and reduction in anthropogenic
impact on wildlife. The four villages registered by
the Government of Odisha in the core area are
Jenabil, Jamuna, Bakua and Kabataghai. The
focus of the government was to establish an
appropriate settlement of the people of the core
area to shape the protected area in order.

The major  chunk of people in Similipal
Biosphere Reserve are tribals of varied group
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namely Bhatudi, Kharia, Mankidia, Gond, Ho
etc., besides a minor population of Bhuyan and
Paudi Bhuyan with Kharia and Mankidia as
majority. Those tribes, are associated with different
activities (Table 4).

To summarise, Similipal is the home of
several tribal communities such as Ho, Kolha,
Santhal, Bathudi, Bhumija, Mahali, Saunti,
Munda, Gonda and Paudi Bhuyan including two
primitive tibes Erenga Khadias and Mankidias
who live inside the reserve and its periphery. Santal
is the major tribal group with only limited
households. All these tribals exclusively depend
on the resources of the forest for their livelihood.
The forest and its trees are protected and
conserved by these tribal people without any
quantum of damage, destruction and degradation.
Rather they worship the trees as their gods and
goddesses in their traditional way. Biologists and
scientists are actively engaged in the protection
of traditional knowledge, belief and culture of
local inhabitants of Similipal.

THREATS AND CONSERVATION OF
SIMILIPAL

Animal diversity is the spectacular
attraction and attention of the people, tourists,

Table 4 Tribal population of Similipal and their activities

Name of the Tribe Activity (IES) of the Tribe

Kharia Collecting forest products like honey, resin, arrowroot, lac,
wax etc.

Mankidia Rope making out of siali fibre

Gond and  Bhatudi Collecting sabai grass

Common activities of tribes Collection of forest products like tamarind, honey, amla, harida,
bahada, tasar silk cocoons, kendu leaves, mohua, siali fibre,
sabai grass, bamboo, fruits, resins, medicinal plants, oil
extraction, leaf plate making

visitors and hunters. The animals practically are
facing the eyes of the poachers and hunters
regularly in spite of stringent rules and regulations.
Major threats to animal diversity in the Biosphere
Reserve include two causes which are as follows.

(1) Habitat alteration

(2) Pressure of human population

The habitat alteration is caused due to the
following anthropogenic (man-made) activities
(Fig 11).

(1) Over use of land

(2) Deforestation

(3) Degradation

(4) Fragmentation

The major factors threatening wildlife in the reserve
are stated below (Fig. 12).

(1) Akhand Shikar (Profuse hunting)

(2) Forest fire

(3) Poisoning and poaching

(4) Felling of trees and selling of logs

(5) Encroachment by tribals for grazing

(6) Cultivation
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Fig.12 Major factors of threatening of wildlife.

MEASURES OF CONSERVATION AND
PROTECTION OF SIMILIPAL

Nature and its associated components are
the assets of the state or country. This may be
regarded as the heritage of the concerned place.
Any damage, loss, degradation, destruction or
fragmentation bring out enormous loss for many
years to come. Since there is a continuous and
regular loss of our natural assets from Similipal,
following measures need to be taken against this
(Fig. 13) for sustainable development.

Fig. 13 Measures of conservation of Similipal.

(1) Reduction of human activities.

(2) Control and regulation of anthropogenic
pressure in the forest.

(3) Complete restriction of human entry in the
core area.

(4) Control of forest fire during summer and as
and when required.

(5) Stringent punishment for cutting of trees.

(6) Ban and punishment for hunting, poaching
and killing of animals (complete restriction
on Akhand Shikar).

(7) Cultivation in demarcated and restricted
areas of the forest.

(8) Prohibition of lighter, kerosene, petrol,
candle, crackers, match box, cigarette, bidi
etc. (inflammable substances) to the forest
by visitors.

(9) Protection of corridors of animals.

(10) Cooking, noise, non-biodegradable
materials (polythenes, plastics) need to be
strictly prohibited.
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CONCLUSION

Forests are the lungs of the nature.
Similipal Biosphere Reserve is one of the top most
protected areas with all possible natural entities
like hills, forests, soil, streams, waterfalls, rivers,
herbs, bushes, creepers, trees and animals. The
assemblage of all these has made the biodiversity
possible in a healthy way. The coexistence of
diversity with abiotic surroundings in a harmonious
manner reflects sustainability. This nature is
providing and supplying enormous products for
our food and living. So, it is our duty and
responsibility to protect and preserve this most
valuable gift. Let us value this valuable nature with
traditional culture for better future without torture.

“RESPECT AND WORSHIP NATURE FOR
HEALTHY AND WEALTHY FUTURE.”
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From the inception of civilization, child
development was the key to its perpetuation.
Child development then meant taking care of the
basic biological needs of the children, such as
proper food, clothing, and shelter. Those who
could afford to provide education gave it as an
extra benefit for the children. The child was
essentially a mini-adult. So, s/he was expected
to simply learn about the existing practices of the
society and follow them without question. The
more one understood or rather rote memorized
the dos and don’ts of society the better he was
considered as a person. To ensure that the learning
of the social/academic principles was adequate,

a sound thrashing during childhood was used.
“Spare the rod, spoil the child” was the
fundamental principle of disciplining a child. It is
often used to imply harsher punishment better
would be the character of the person in the future.
One may forgive the thoughts as the product of
very restricted thinking prevalent at that time.
Unfortunately, such outdated thinking is still very
much believed in and supported by many of us
around. Given the condition in which we were
brought up, that is not surprising. But that is not
acceptable in the present scenario.

Our environment substantially affects our
development. Education, both its method of
imparting and the subject matter, makes up a great
percentage of the environment. When we look at
the content of our education, it asks us to follow
the leaders, accept the theories propounded
earlier and memorize the facts handed down. The
method of teaching strongly emphasizes that the
students follow the teachers who are teaching
exactly and strictly what is already available in
the textbooks and consequently there is no room
for innovation or analytical thinking in the
classroom. Good students are supposed to be
nice students and nice students are not supposed

Child Rights and Development

Prof. Pratap Kumar Rath
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to behave badly (for example; asking questions,
asking relativistic questions beyond books,
contradicting teachers’ points of view for another
explanation, and sometimes pointing out the
teacher’s mistakes if s/he is explaining incorrectly,
etc.). Even at home, children are commanded/
directed/ forced to comply with the teacher even
if the teacher is wrong only because the teacher
is elder and s/he is his/her “guru” hence, the child
must avoid offending him. Some parents even
today request the teachers in the school to beat
the child frequently or to keep the child under
threat of beating to make them study better and
to keep them disciplined in their life. Our
education system has been a weapon to deny and
suppress natural curiosity since it was created by
the British to create clerks and to follow the
masters without questioning. We became
independent in 1947, but the same pattern of
education continued. We need to understand
individuality. We mostly avoid that when we glorify
sharing, caring, and being respectful to the elders.
The obsequious following of the adults’ dictates
(supposed to be essentially well-meaning) is seen
as a good discipline and of paramount
importance. The truth, as evident from increased
incidences of child sexual abuse and other
exploitations, is that adults (elders or seniors) are
not necessarily very good or well-meaning. Most
of the abusers of the children are close relations
with the child. Our education system should teach
us that only principles and ideas based on human
equality and quality are of paramount importance.
Only those adults who follow it are to be
respected. We always say respect is to be
commanded not demanded and if demanded it is
seldom given. Why should then we insist on
teaching our children to be respectful to the
persons who were born earlier? Such teaching
strengthens the hands of the abuser (the adults)

at the cost of the abused (the children). Being
born earlier is no achievement; it’s merely an
accident.

 If true achievement is the criterion then
children should be respected more. Considered
philosophically, it is true because they carry in
them boundless possibilities. By sheer
achievements, children born later, on average, do
better than the generation born earlier. In teams
of extreme scores (record-breaking
performances) old records always give way to
new records psychologists studying this
phenomenon describe it as a natural progression
of growth of individuality and intelligence over a
subsequent generation. Children have possibly
been like that always, but the changes are highly
noticeable these days.

A few observed behaviors shown by
children aged three to five years would illustrate
the points. I have asked more than five thousand
persons, representing a cross-section of the
society with whom I have interacted at various
meetings/seminars/workshops, etc. None of the
adults has been able to anticipate the children’s
reactions in the following events.

1. A three-year-old child was playing
with a ball that rolled under the cot.
The child tried to reach it with his
hands but failed. Instead of asking for
help from the adults, he looked around
and used a long-handled broom-stick
to take the ball out. The child was
congratulated for being “so
intelligent”.

2. Another three-year-old child was
given a few sheets of paper by an
adult. These papers had computer
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print-outs on one side. The child could
know it. The mother did not know
about it. When she found her child
using the papers, she became alarmed
and started scolding her for using
paper without knowing how important
those papers could be. The child coolly
replied that the papers were not
important. The mother became really
angry and shouted at her; asking how
she could know whether those were
important papers or not.

3. A five-year-old child whose
grandmother had purchased a
particular brand of car was asked to
express how she felt about the car.

As a part of the need to appreciate the
fact that our children have changed drastically,
we would ask you to guess the different children’s
reactions in these cases, the actual responses are
given at the end of the write up. Our inability, to
guess the children’s reactions, reflects how much
more developed our children have been these
days. There seems a quantum jump in the
psychological, physical, and even social
maturational process. Their behavior may look
to be not in line with what we consider to be
socially acceptable but they are far more socially
aware in their sphere than we were when we were
children.

In the course of our training of police
officers, magistrates, activists, NGOs, students,
and others, these three examples, among the
numerous available, have been used with over
5000 adults. Our answers follow some
predictable lines from the adults’ point of view.
Only one police sub-inspector surprised us by

answering at least one question correctly.
Surprised, we asked how he could answer the
question. He said, “I love to play with the
children!” Since he played with the children he
had a greater chance of seeing the children’s
abilities of a different kind which we fail to see.
You are strongly advised to find your answers
before you look for the answer, in the end, to
appreciate how accelerated the children’s
intellectual development has been over the years.

Children across all the communities are
showing such smarter behavior. The fact is lost
on the parents. Some refuse to see it while others
consider the behavior as being tutored by other
adults. That is because they could never think of
a child showing such behavior when they were
children. What would have been considered
extraordinary in their childhood has now become
commonplace as more and more children are
showing such abilities. Further, physical maturity
is taking place at the early age of even 8-9 years!
The traditional do’s and don’ts of society are
creating havoc in the lives of the children whose
childhood is being severely curtailed for
happenings no way controlled by the children.

The children are showing strong likes and
dislikes and are using expressions that show
intellectual maturity at quite an early age. This kind
of accelerated human resource would be making
a huge difference in the development of the state
and the country. Unfortunately, these very
characteristics are what we suppress through our
socialization and education. Often the children are
made to fulfill the unfulfilled dreams of their parents
as if they have no right to have dreams of their
own. It is a tragedy that nobody needs the training
to be a parent because we were already trained
by the way we were brought up. We use a method
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that is outdated outmoded and downright bad for
our children. If we care, we can and do remember
how bad we felt as children when we were
suppressed.

 Asking questions that we the adults are
unable to or find difficult to answer are targeted
to be eliminated. What is left is the ability to mug
up a few questions and the tentative answers
verbatim to call it education. It is no wonder that
the children’s self-confidence takes a severe
beating. Apart from learning the wrong things, the
lack of courage to speak for their problems affects
the other areas of their personality as well. That
makes the children more vulnerable to the design
of the criminals, such as abusers, peddlers, and
traffickers, etc. the children have become more
curious, risk-taking, and seek more sensory
pleasures as they are being bombarded by
external stimulations. At the same time, there are
a great number of ways of degrading and
denigrating childhood now than there were maybe
a decade ago.Children of today face far more
threats than children of earlier times.

Providing children with protective cover
is not achieved through strict warnings and rigid
implementation. Children often oppose such
behaviors construing those as undue interference
of the adults in their lives! Consequently, they
oppose the very processes that aim to protect
them. Therefore, the adults need to provide gentle
guidance by being supportive and keeping
channels open for communication to help the
children come under the protective cover. Our
children need a different approach than what was
thought adequate for us. Better technology needs
a better environment and better care to provide
greater effectiveness. If it is true for the machines,
It is far more true for the betterment of our
children.

We as well as our children are the
inhabitants of a Sovereign Socialist Secular
Democratic  Republic. Here, the popularly elected
governments, in consonance with the ideals of the
Constitution of India, seek to smoothen the path
of progress, address grievances, and ensure
individual development in tune with changing
times. They do so through different enactments
because a change in the mindset which is often
cited as the major thrust takes a long time. The
Juvenile Justice (Care and Protection of Children)
Act 2015 (hereinafter referred to as the JJ Act) is
a good example. It aims to provide care and
protection to children. A child or a juvenile is
someone who is less than 18 years of age and,
therefore is to be treated differently than we do
an adult criminal even if he/she has come into
conflict with the law. The JJ Act seeks a change
in the adult mindset that dominates the legal
thought processes at a different level. A proper
appreciation of the foundation requires a study of
child psychology, child rights, and the changing
times as all these are integral to child protection.
The child needed to be protected then. The child
has the right to be protected now. And there our
lack of understanding lies. For an adult,
demanding one’s rights is being aggressive but it
is understandable. Many would sympathize with
the aggression. But unfortunately, for a child, the
same demand for rights is bad behavior,
undisciplined, and would reflect on the child’s
upbringing. It is not hard for the adults to
understand but they do not want to, possibly
because the age gap leads them to a notion of
being superior to the children.

The spirit of the times has been changing
inexorably towards globalization, liberalization,
and privatization. The ethos is towards the
promotion of competitiveness, creativity, and
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individual excellence. Globalization has made the
concept of one world a greater reality. Children
are no more just the concern of the community to
which they belong. They are now deemed to be
the resources of the world. At the same time, they
have become susceptible to the vagaries of the
whole world rather than just their community.
Greater strength in terms of technological growth
has been followed by greater weakness because
of the wider reach of the criminals; greater
opportunity for material pleasure has come with
greater threats to the security of the children. On
one aspect, faster computers and quicker access
to knowledge through the internet have come. On
the other, we have increased threats of AIDS,
drugs, and greater access to weapons. The world
leaders, thankfully, have seen the threats to the
future of the world’s progress and have decided
to combine forces to provide a protective network
by making child protection almost universal at the
international level.

As a positive step, drafted by the UN
Commission on Human Rights, the Convention
on the Rights of Child (CRC) was adopted by
the General Assembly of the United Nations on
November 20, 1989. The CRC provides a set
of international standards and measures aimed to
protect and promote the well-being of the children
of the member states. These, member states
would base their approach, developmental plans,
and resource allocation for the children in their
countries following the guidelines. India accepted
its commitment to the children by ratifying the
CRC in its parliament on December 11, 1992.
The CRC consists of 54 articles dealing with
different aspects of providing threats to childhood
and providing steps for facilitating children’s
growth. The essence of the CRC, ratified by 192
countries so far, however, is contained in the initial
part of article No.3 which reads as follows:

“In all action concerning children, whether
undertaken by public or private social welfare
institutions, Court of Law, administrative
authorities or legislative bodies, the best interest
of the children shall be a primary consideration”.
The highlighted expression carries our emphasis.
Here, the expression is taking about a standpoint
that respects all the rights of the children as
essential to their growth rather than an extra
consideration. It mandates that development
programs respect each child’s rights to a life with
dignity and a happy childhood that serves as the
foundation of a responsible and concerned citizen
of the world.

For easier understanding, the articles
directly concerning children are grouped into four
major interdependent aspects delineating Child
Rights. They are (1) the Right to Survival, (2) the
Right to Development, (3) the Right to Protection,
and (4) the Right to Participation. The Right to
Survival includes the Right to a life free from
abuse, a high standard of health, nutrition, and
hygiene, and the psychological dimension of the
Right to a Name and Nationality. The Right to
Protection includes freedom from all sorts of
exploitation, abuse, degrading, and denigrating
treatment in all situations including war and other
manmade and natural calamities. The Right to
Development contains the Right to Education
which is reflected in the enactment of the Right of
the Child to Free and Compulsory Education Act
2009. This followed the inclusion of the Right to
Education of a child in the 6-14 years age group
as a Fundamental Right under Article 21A. The
Right to Leisure and Recreation and all the
supportive activities that make for a happy
childhood. The Right to Participation comprises
those Rights that makes a fully participating citizen
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of the future it respects the views of children,
ensures their participation in the various decision-
making process, and supports the situation where
the children can follow the direction of their
conscience.

It must be emphasized here that Rights
cannot be prioritized. Life for modern-day
children cannot just mean a square meal a day
and protection from weather and exploitation. It
must include the promotion of their self-respect
and self-salience. They must be encouraged to
ask questions for clarifying doubts and trying out
new ideas for the development of their full
potential. Their Right to life with dignity must not
be compromised.

For the child, the Right to Development
and Right to Participation carries the same
importance as other rights. The changing ethos
can easily be appreciated when the Right to a
name and nationality is grouped along with the
Right to life, health, hygiene, etc. The Right to a
name upholds the uniqueness of the child, his/her
individuality, and is called by their disabilities in a
derogatory manner. Their disabilities function as
identifiers. The name as reflecting one’s unique
presence is as essential as food and water. Dignity
is as essential as life itself because it is the human
life we are talking about. The entire child’s Rights
are essential for child development. The grouping
is only for easier understanding of rights rather
than for specifying their priorities. We, the people
of India, on the 26th of January 1950 gave to
ourselves the Constitution to be governed by the
highest law of the land. We promised to give
ourselves JUSTICE, LIBERTY, EQUALITY,
and FRATERNITY. Our leaders of that time
dreamt of an Indian citizen who would have all
that, which they did not have, being born in British-

ruled-India. A leader, a parent, and a teacher
dream of a life he/she could not have for their
followers, wards, and students. The Preamble of
our Constitution contains that dream. It is a pity
that only a few students of political science and
law bother to read it. And even when they do,
they hardly relate the propositions as something
very fundamental to our concept of a human being.
And it is not their fault because they are the grown-
up victims of what we have thoroughly discussed
earlier as the so-called childhood they suffered
earlier in their lives.

We showed our worst to humanity,
destroyed ourselves like never before with two
world wars, and then suddenly realization dawned
on us that we are human beings. Our belated
realization led to the Universal Declaration of
Human Rights in 1945. We boast of being the
highest on the phylogenetic scale. We were
civilized (?) some 5000 years back because we
have indicators of living together. Be that as it may,
it was a welcome realization. We have been
adding to the rights as the meaning of being human
is slowly unfolding. The last reported was the
Right to Clean Drinking Water which is amazing
after about 65 years of UDHR.

We, the Indians feel we are the rightful
leaders of humanism. Let us see how truly we
believe in that. We only have a Right to Life as a
fundamental right. It took us 28 years for the
Supreme Court to expand it to mean the Right to
Life with Dignity. The Dignity part is gleaned from
the Preamble of the Constitution contains the
expression, “assuring the Dignity of the
Individuals”. In different cases, The Supreme
Court has ruled that where ambiguity exists in the
interpretation of the provisions of enactments, the
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objectives of the enactment are referred to for
clarification and expansion.

The difference between needs and rights

In the Indian social system, “rights” is
almost an offensive word. It conveys to the power
that is an assumed arrogance. Before that we had
needs and the better-offs could show their
greatness by helping us to satisfy some of our
needs. Rights are something we only hear about
almost when we have failed to understand and
enjoy the fruits of the meaning. We do not see
what a great difference the two terms make in
our own lives. People often use them
interchangeably. The right to have food, the need
for food; the right to education, need to have an
education are some things we take as different
but not very. In almost every training session I
ask the participants about finding the difference.
They come up with “the rights are justiciable while
needs are not.”

Let us see how the traditional approach
was enunciated by reportedly by Abraham
Maslow in his theory of the Hierarchy of Needs.
He suggested that physiological needs should be
satisfied before human beings go to satisfy the

next level of needs. It held sway over the
psychologists who were also humanists and called
themselves humanistic psychologists. That was a
very inhuman way of defining the needs of human
beings. There are innumerable cases where
people have given up their physiological needs to
pursue the so-called higher needs. People give
up life for love and belonging. People have let the
concern for esteem and safety pursue the ideals
of self-actualization. People have embraced death
rather than denial of the principle for which they
fought. For the so-called average human being
over the years covering the age of cave-living to
the civilized world, it may look ok as a sign of the
growth of civilization but using it to explain the
behavior of 21st-century human beings becomes
quite tricky.

Rights are not hierarchical. The concept
of the fundamental needs of human beings is often
portrayed as Food, clothing, and shelter. We say
it uncritically. But when asked to reflect on it other
concepts such as education, and health comes
into the picture. Some would still try to argue that
we cannot survive without this and they go back
to the time in which people lived in caves. I then
point out that we are not living in the caves and
that our mobile phone has a fundamental need
without which we feel lost. People who can barely
afford a good meal spare some money for a 5
Rupee recharge. People who lose their mobile
phone to theft share experiencing a feeling of
disconnect which is worse than not having food.
I then struggle to point out that whatever is required
for us to live the life of a human being is worthy of
being a fundamental need and therefore we should
have a fundamental right to have those needs
satisfied. To sum up we should have the right to
life with dignity as our inalienable right which
would include all the dreams dreamt by our
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forefathers in the preamble of the Constitution.
There is no mention of ensuring food, clothing,
and shelter. There is mention of justice, liberty,
equality, and fraternity. Food, clothing, and shelter
are merely some of the requirements that define
an individual’s right to life with dignity.

From a psychologist’s point of view, the
right to life with dignity starts with loving, accepting,
and respecting oneself as he/she is (that includes
what he/she is not). Every human being is a unique
individual. It is the social process that gives
importance to the achievers and neglects those
who do not fulfil the column of social prestige or
materialistic success including a so-called good
result in academics and career prospects, etc.
Every individual is by default, worthy of respect.
They do not have to prove/state anywhere that
they are worthy of the right to life with dignity.
Because it is a right, not a gratis, an award, or
acclaim but which comes from being born an
Indian. With that comes the Liberty of thought
and expression. This follows from every
individual’s right to life with dignity which makes
it, by default, clear that every other individual’s
right to life with dignity is equal to everybody else’s.
Therefore, we learn to respect diversity. As
humans, we differ in our choices, likes, dislikes,
opinions, and thought processes. It is what mostly
contributes to the right to life with dignity; the right
to think differently and to express it likewise. This
is not just ethical. It is highly pragmatic at least in
the days of liberalization, privatization, and
globalization. It is the era of being able to think
differently before your competition and stake your
claim against at least the other demands for
Intellectual property rights. We must encourage
people to think differently with comfort and
conviction so that something new is created. This
needs nurturing because it does not sprout

automatically. In almost all cases, it requires pre-
and post-nurturing.  It is a tragedy that for far too
long, difference, opposition, and newness are
ridiculed.

Our understanding has strayed too far
away from those great leaders who drafted our
Constitution. We are afraid of thinking differently,
debating, and experimenting for a change after
the debate. The only thing we parrot about is that
I am a disciplined soldier (as if democracy is a
war field) and following traditions and obeying
the elders. When we look at our contribution to
the number of inventions and new thinking in the
world; being roughly about one-fifth of the world’s
population, we understand how tragic our love
for that expression has been.

Coming back to our discussion about the
difference between needs and rights I use this
example to show how much we make a difference
when we consider something as alright or a need
of someone. I describe a situation where not
knowing one of the participants, I asked him/her
to come out of the hall and then ask for the help
of Rs.1000/-. In the second example, I do the
same thing but make it conditional that I have
known the participant and was helped by him/
her with Rs.5000/- earlier. Now I am asking for
Rs.1000/-. Then I elicit the response given in the
table below. Of course, at the end of the
description, no person has any difficulty in
identifying which set of descriptions describes our
perception of the request for Rs.1000/- as one’s
right and which one is a need. These are added
to the difference that one is justiciable and non-
hierarchical than the other. One could find more
differences. But it is germane here to point out
some of the adults are so concerned about the
concept of control that they feel child psychology
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or child right says whatever the child says or
demands is to be given. It is farthest from the truth.
It merely says be firm but deny it in a way that
will not hamper the child’s right to life with dignity.
A child is a child. Children will cry, throw temper
tantrums, and try to get things done their way.
The parents must point out in a firm but a polite

tone that it cannot be done. Child right is not about
giving in to all the demands of the children. It is
about standing firm against their demands that is
not in their best interest, but in a tone that does
not take away their dignity and right to ask a
question.

Further, these parents also talk about
rights being associated with duties. Well the
children they have their rights and we have our
duties toward them. As we see in the example
when one person is seen to have a right we have
to fulfill the right. So, we cannot expect duties as
a pre-condition for enjoying their rights. Further,
some say what right? Your right stops where my
nose starts. Well, I would say you are cutting it
too close to your facial projections. It stops before
an area called private space. This space could
get squeezed in places where we travel together

etc. But otherwise, we maintain a distance from
each other respecting not only your right to private
space but also respecting my private space as
well. That is what civilization and democracy are
all about. It is about fighting for your right to
express your opinion even when not accepting a
single contention of yours.

Some people
complain that most of us
are just demanding our
rights and not bothering
about duties. I strongly
feel it is the other way.
Since we do know
nothing about our rights,
the rights come as gratis
to us. Somebody is kind
enough to do something
for us. Since childhood,
we are trained in a way

to be obsequious to adults, never expressing our
views or differences or even anguishes. We mostly
bide for our time to be adults, to be able to hit
back and to break the law if there is no policeman
around. Since our rights are never experienced/
described/told to us. Therefore, exercising our
rights is often construed as if we are stealing
something or being disloyal. Most of us feel guilty
even after knowing that our behavior comes under
the rights given to us by our Constitution. Since
we are so sceptical about our rights, others’
rights carry very little meaning for us.

It is only now that we understand the
harmful effects of comparing one child to the
others which constitutes psychological abuse.
Many children, who hate their parents for this,
seek psychological counselling to forgive their
parents. The tragedy is the very same parents

Need Right

Options available Saying Yes or No Saying YES only

Feelings when Strongly negative such as Just the pressure of
facing the situation anger, hatred, disgust, etc. conscience

Action Grudgingly give/ worry Give willingly
if denied

Publicity High Almost nil

Feeling after the deed Of grandeur, something Feeling of ‘duty-done’.
special
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must have hated their parents for doing the same
thing to them when they were children. But instead
of changing their approach, they take their abuse
as a part of parenting and the vicious circle goes
on. It stops only when a member of the family
hierarchy takes a bold step to follow his/her rights
by breaking the age-old myths and psychologically
adverse parenting pattern. Because in such a
situation expecting change from the parents’ side
is fruitless due to their deep-rooted beliefs.

Answers

1. The child walked up to the adults and with
a disdain stated that since he could not reach the
ball with bare hands he used the long-handle to
bring it out. So, by what stretch of imagination
that could be construed as an “intelligent” action?

2. The child with the assured demeanor
expressed that since the person who handed the
print-out to her was a “responsible” person, she
had the right to feel that the printouts could not
have been important.

3. There was a new model in the market
having much better specification. She (the
grandmother) should have gone for the later model
than the one she purchased.

No one can be, should be, or would be
like someone else. We Indians use Mahatma
Gandhi as an example for others to follow. Do
we? How many of us, the Indians, come claim to
come nearer the lifestyle he lived? Even close to

him? It is because we could not, should not, and
would not be like someone else. We have the
right to be like ourselves only and to be loved,
accepted, and respected for what we are simply
because that’s what we are. Each individual is a
unique product of the interaction of biological
predispositions, rearing practices, opportunities
available, and the spirit of the times, the one and
the only. No wonder therefore, our preamble
contains the line, “assuring the dignity of the
individual. The child rights are simply doing it at
an early age.

It is a matter of great pride and happiness
that the government of Odisha has started a
plethora of programs to ensure child rights in
Odisha at many different levels. While the ICDS
program has reached all the corners of Odisha,
the ICPS to ensure the protection of children in
every district has been very active. The concept
of “Adarsh Bidyalaya” to introduce high-end
technology at the school level to give our children
a greater push to be competitive is a very
impressive program. To involve society’s
participation to enhance the facilities at the school
level, the concept of “Mo School” has been
initiated. All these augur well for the children of
Odisha.

Prof. Pratap Kumar Rath, Open Learning System, MCL
Road, Bhubaneswar-751017.
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Introduction:

Any statement whether written
nostalgically or imagined on an analyst’ prism over
a period of years as fabrication, are distorted facts
where relationships are colored. History resolutely

differentiate. Universality makes individual
imprisoned in particular space and time.

Recognition of Rest:

It is precisely the non-egalitarian and
interpersonal structure of ethical relations that

From Humanism to Human Rights Game of
Knowledge and Power

Dr. Sunita Samal

refuses to stay in the past. When we speak or
write, it is directed towards other. The most
powerful diagnostic tool of psychology, is the
ability to derive unconscious and infantile meanings
from conscious adult text. De-construction is of
a great assistance to the post human culture. Here,
the reader enters through the text to another’
space imaginatively2. There is the necessary of ‘a
priori’ institution without which we cannot
perceive and conceive the object. Many dissents
of human rights have consider the ways to move
across centers and peripheries instead of
encouraging one way travel that fictitiously fixed
notion of identities from where one tried to

transcends the political order. Levina3 proposes
inter-subjective relations not as reciprocal but
asymmetrical. It is corrected by the requirement
of exclusiveness which comes by taking into
account the third party. Inter-subjectivity is not
only reciprocal but also asymmetrical that
connects public with private sphere. In case of
‘universalism’ first we have to explore the domain
then search for the content of universalism. Then
we have to see how it solves the problem of
private/public dichotomy within universalism. The
subject in Lacan4 theory can change the destiny
of the unconscious ‘desire’ to the point of being
verbal to the second power since  every act of

Abstract:

Paradigm shift is a possible form of global ethos that operates on the assumption of human rights
that was inevitable aspect of human nature. Human subjective side starts with history and ends
with politics. No political force can completely understand the ‘absurd1’—the unknown.
Existentialism will never take man as the end because man is always in the state of formation.
Human understanding is essentially perverted and that pervert ability is the positive inspiration for
humanism and human rights.
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seeking and writing involves an act of addressing
other that always implies a search for the
recognition of rest. Feminists criticize the
importance that is given to unconsciousness on
the ground that it encourages public/private
division. The ‘thing’ as Lacan develops that comes
to impact languages in negative way from the point
of human rights as that which manifest ‘desire’
for the real. It is pre-symbolic object characterized
primarily prior to any representation. The ‘thing’
remains unfathomable like a science fiction where
alien has an excess of over representation without
existence.

Human beings subjective side is restricted
by rationality. The question is that how the duty
of the individual is to elevate himself to the height
of national consciousness and lose completely his
own identity in it. He/she has individual rights only
so far as they do not conflict with the needs of
sovereign states. It has systematically undermines
reason and human rights and subordinate it to the
force of institution.

Epistemological Revolution:

Enlightenment has self-destructive
tendencies. In the modern view, the world is
perceived as an objective reality which is open to
scientific observations and manipulations. For
Rousseau, man was born with potential goodness
and self-consciousness makes him bad. Immanuel
Kant’s epistemological revolution separated
senses from knowledge. This has resulted in
ontological estrangement and alienation which is
the characteristics of contemporary world. The
contradiction of this is that the world speaks its
meaning through human consciousness, not by
possession of rights. Enlightenment is not simply
the opposite of romanticism bur rather important
subset of it5.

It has been said that Descartes grasping
of experience of the emerging autonomous
modern self as being fundamentally distinct and
separate from an objective external world is the
foundation of modern human rights. Copernicus
revolution can be understood as simply a specific
paradigm shift in modern astronomy. It recognized
that earth is not the absolute fix center of universe.
This shift can be seen as a fundamental metaphor
for the entire modern world view.  It seems as a
radical displacement of human being to a
peripheral position in a impersonal universe.

The cosmological estrangement of
modern consciousness initiated by Copernicus and
ontological estrangement initiated by Descartes
were completed by epistemological estrangement
initiated by Kant.

Sigmund Freud claims that history of man
is the history of representation of instinct. His
theory of psychoanalysis is represented third
wounding blow to man’s   pride and self-love:
The first being the Copernicus’ heliocentric theory,
second being the Darwinian theory of evolution.
In ‘Knowledge and Unconscious’, Nietzsche said
that there is no facts but only interpretations in
the universe. Psychoanalysis revealed that not only
is the earth not the center of universe, but even
human being rational self is by no means the master
of its own house. Discovery of unconsciousness
collapsed the old boundary of interpretation6.
Marcuse in his ‘One Dimensional Man’ describes
how in advanced industrial society men are de-
humanizing by institutions which mystify them.
Gadamer shows how understanding cannot be
fully controlled by individual. This is based on the
assumption that there is more to understanding
than conscious mind understand. To gain full
understanding, one has to the whole in the part
and part in the whole.
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Subjective and Normative:

Habermas epistemological synthesis is
locating the contradiction of rational in the structure
of language. He moves to the locus of rationality
from autonomous self to subject of interaction. In
his sketch of communication ethics, Habermas
hints at the new political practice that incorporates
the imperative of evolutionary rationality. The
priority is given to the question of justice and
normative order of society has remolded critical
theory in the image of liberal theory of justice. It
should reinvent itself as a possible discourse
enterprise against human rights. The above point
we have seen in John Rawls theory of justice
which has little room for politics of human rights.

The concept of human rights ridicules in
Foucault concept of ‘discipline’. Foucault’s
episteme introduced in his book ‘The Oder of
Things’ refers to the unconscious or invisible
structures underlying the production of scientific
knowledge in a particular time and place. He
defined experience as an inter-relation between
type of normativity and subjectivity in a particular
time. He challenges human rights as it is the
dissolution of identity which is a form of
subjugation of identity which is a form of
subjugation and a way of exercising power over
people that preventing them moving outside the
fixed boundaries.

The key principle of dialectical thinking
for Adorno is the principle of non-identity. By this
principle, he means that objects do not go into
their concept without leaving a remainder.  In
modern times, emotion comes to be located within
individual as opposed to the world. Such a
subjective state is bound up with capitalist logic
of instrumentalism rather than construction of
social relations7. The rise of cultural studies itself
was based on decline of class versus class politics.

Foucault accepts the ambivalence nature
of rights and democratic institutions that
constraining individual’s act of non-conformism
and resistance. He differs from Habermas on their
choice of priorities. Foucault situates critical
practice in strategic action that is conditioned by
power. It is hardly surprising that it is Nietzsche
who is regarded as the real founder of modern
anti-humanism. We really owe it to Foucault who
took his lead from Nietzsche and not from
Frankfurt school for having so exposed the
ambivalent effects of humanist discourse.
According to him, humanism premises
emancipation at the cost of uniformity and it
violates human rights those do not fit the mode of
a genuine human being. Like Marx, Foucault
regards humanism as a contingent phase in
Western history that is on the verge of surpassing
itself. It will be along with sovereign states as it
tries to enforce conformism through centralized
power. Foucault is an anti-humanist who rejects
the emancipator ideals of the ‘Enlightenment’.
Jurgen Habermas, by contrast, is portrayed as
the defender of those ideals.  The common
Knowledge holds that Foucault is a historical
relativist with strong ‘anarchist’ leaning while
Habermas is a philosopher engaged in rationally
deducing ‘universalism’. For him, humanism or
the notion that there exists a universal moral core
common to humanity is the very soul of modern
Enlightenment. Against all parochial, narrow
minded and tyranny, it celebrates the inherent
freedom and equality of all persons and total
emancipation.

Humanism and Death of Man:

Before humanism, there was absolutism
which was embedded within entirely different
paradigm of knowledge and power. Until mid-
seventeenth century, the sovereign rulers were
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virtually identified with his Kingdom and his power
was in some sense viewed in terms that were
analogous to God’s power which says that it was
absolute and unlimited and it need no other
legitimation. It is the personal power of king or
pope that determines what is right and true—not
humanism. After humanism, there will be ‘Death
of Man’ where the concept like reason and right
cease to exist.

With the rise of humanism, there was
changes applied to the political spheres,
commonsense speaks through the impartial
reason- the unique and supreme expression of
our humanity. It perceives the clear limits of
arbitrary power in the natural rights of man. For
Foucault, the social contract is the means to which
the bourgeois class used to secure social order
to protect their property. It was a step towards
the diffusion of power. But Habermas completely
rejects the use of a social contract to create social
order. He finds communicative action to be
capable of addressing weaknesses that social
order does not account for. Foucault notes that
social contract is the crucial to the social order in
which bourgeois become possessor of power.
Habermas is critical of using it as a foundation for
social order at all.  For Habermas, a validity claim
does not require social contract to exist. The issue
can be addressed if mutual recognition is spread
throughout society.

With the rise of humanism, there was
changes applied to the political sphere,
commonsense speaks through the impartial of
reason—the unique and supreme expression of
our humanity. It perceives the clear limits of
arbitrary power in the natural rights of man. The
old humanism sought to represent the human
nature as it is essentially limited by law of God or
nature. The reference to God and nature

designates its own limitations as humanism. Old
Humanism’s defense of rights and freedom is
inherently conservative that is to preserve and
protect the natural freedom of individual against
the power of the state. The new humanism does
away with this opposition.  Far from suppressing
freedom, the governmental power rather seeks
to cultivate and tame it for productive ends.
Freedom or universal human fulfillment becomes
the new goal of social progress.

Classical humanism vested the legitimacy
and sovereignty of the state in its representation
of a pre-existing unity: the general and harmonious
will of a united people. Modern humanism sees
things differently. The state produces this will out
of itself. What remains at the core are mainly
decentralized processes of conditioning and
resistance—bio-power.  John Locke, Rousseau
and Kant are founders of the modern idea of
human rights, defined humanity to suit them. The
‘Rights of Man’—no matter how parochially
interpreted to suit the needs of just certain ‘men’,
will take on the dubious ideological status of a
timeless and universal truth.

Principle of Sovereignty :

Habermas thinks that humanism and its
sacred rights can be liberated from the principle
of sovereignty. He dissolves dialectic by founding
the idiom of human rights on philosophical
paradigm of communication. Philosophers who
were mainly obsessed with problem of knowledge
that interpreted in Cartesian term seek certainty
regarding objects in the world outside
consciousness. It is precisely here where all the
problem of classical or modern humanism begins.

For Habermas, it is the social interaction-
or inter-subjectivity in which the foundation for
power and knowledge are laid down. Without
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socialization, there would be no subject to analyze.
The advantage of this paradigm becomes readily
apparent when we recall our earlier discussion of
de-humanization and de-mystification of human
rights. Habermas, like Foucault, sees de-
humanization as an over extension of subject-
centered (instrumental) reason. Unlike Foucault,
however, he also sees this as over extension as a
distortion of communicative reason that not caused
by something abstract as Enlightenment
Humanism, but by something as concrete as
capitalist economic growth and bureaucratic
regulation of everyday life8. Horkheimer and
Adorno have like Foucault, described this process
of overburdening and a self-reifying subjectivity
as a world historical process. But both sides
missed its deeper irony, which consists in the fact
that the communicative potential of reason had to
be released in the pattern of modern life world9.

Foucault is especially interested in what
Habermas has to say about communicative action
and domination (power). He thinks that
Habermas’s assessment of the prescriptive value
to be accorded unconstrained consensus is too
utopian, where  as the Greek ethos sought to
cultivate a moderate use of pleasure for the sake
of civic virtue, the Christian ethos seeks to
cultivate a hermeneutic of desire aimed at
discovering the hidden truth of soul.  Foucault hints
at why we need the critique of ideology with
democratic legitimating of law based up on
‘Technology of self’ where ideology is the effect
of power and knowledge.

Power Games of Knowledge:

Both Habermas and Foucault agree that
there is no such thing as communication
unconditioned by effects of power. Habermas
emphasized the value of truth and right as a hedge
against power where as Foucault is deeply

skeptical about knowledge. He wonders what it
could possibly mean to justify a claim as true and
valid. In short, Foucault’s description of social
interaction is pre-eminently ‘strategic’ and
Habermas’s description of the same as
‘consensual’. It will help us to understand to what
extent the power/knowledge might be productive
of truth and right10.

Foucault can be understood as modern
day virtue ethicist fighting to liberate the individual
capacity of self choice through conformism,
Habermas can be seen as a political theorist
concerned with justifying and promoting a more
just conception of democracy based upon the ethic
of discourse. Whereas Foucault sees humanism
as an ambivalent force of self empowerment that
constrains as much as it emancipates, Habermas
sees it as an instantiation of dialogical openness
that is unconditionally liberating.

As for human rights, subject centered
humanism encourage us to discover them by simply
tapping into our higher rationality. We may
disagree about the rightness of abortion but
simultaneously there can be no dispute with notion
that every human being should have a right to life
with dignity. In this way, the meaning of human
rights is not absolutely fixed for all times and place,
but is subjected to concrete historical and
contextual interpretation. The force of
communication is norms those are largely
contextualized with respect to spatial and
temporal delimited process. The realization of
human rights would vary depending upon the
linguistic contexts in which they are received.

Consensus and Compliance:

For Habermas, knowledge has served an
emancipator function, which contrasts significantly
to Foucault’s notion of knowledge that serving a
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normalizing functions. Habermas thinks that
modernity is a worthy project but unfinished. It is
unfinished because there is a gap between the
specialized knowledge and knowledge of
everyday life. Foucault does not claim that all forms
of knowledge are reduced to domination
mechanism nor does he entirely dismiss the
scientific objectivity in specialized knowledge
production. Thus power can be productive. While
power is not the foundation of society for
Habermas, he does recognize its existence.

For Habermas, society must guarantee
foundation for un-coerced communication and
mutual recognition. It is obvious that Habermas
considers a liberal democracy as a fundamental
backdrop for the realization of communicative
action to the completion of modern humanism. In
the process of showing how liberal democracy
has lost the deliberate component of a direct
democracy due to the influence of powerful
system, Habermas11 suggested that it is only within
liberal democracy that the modernity with its idea
can be realized. But for Foucault the instrumental
reasoning that was made possible partly due to
the Enlightenment education ironically turns on the
Enlightenment values that fail to conform to
humanism.

Concluding Observations:

The ‘Knowledge-power’ exerted by
critics, be they psychoanalysts or critical social
theorists must turn to be resisted by the counter
power exercised by virtuous subjected. All of
them need to check one another in a balanced
play of forces. Because it is meaningless to
legitimate what is beyond choice. One must remain
humanistic and content to do the work that is
existentially possible and freely re-interpreted. This
is because there is no single authority of power
that can be targeted against since power is diffused

microcosmically and best practice re-interpreted
the knowledge. Modernity does not liberate man
in his own being; it compels him to face the task
producing him / her through normalization.
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Introduction:

According to Indian Purana and
mythology Prajapati Brahmadeva is the creator
of this universe which is also known as
Brahmanda. Brahmadeva is also known as

the avatar of Nataraj  which means the supreme
manifestation. According to the Mahabharata
during the Gopaleela in Brindavan Bhagban Sri
Krishna performs Kalia Dalana (dance on the
hood of Kalia Naga) in Yamuna River.

Vedapati Brahmadeva, creator of all the Vedas.
The Veda is the actual source of knowledge, art,
activities and other rituals. As a witness Natya
Shastra by Bharata Muni  concludes the
statement. Also in Natya Shastra, Bharata
Muni has mentioned that the Nritya Veda is the
Fifth Veda of the entire universe. According to
Bharat Muni the Words are taken from the Rig
Veda, the Gestures are taken from the Yajur
Veda, Music from the Samaveda and the
Sentiments are taken from the Atharva Veda.
It is mentioned in different puranas and holy
scriptures of India that Bhagaban Shiva
Shankar during the Tandaba Nritya performs

A Review on Odissi Dance

Nandita Priyadarshini Mohanty
Pritish Kumar Mohanty

Abstract

In this paper the origin of Odissi dance is discussed. Odissi dance has its own identity by its
own fine music and unique form of representing its story and literature. The story may be
Dashavatar Stuti, Sri Jagannath's Story or may be Jayadeva's Geeta Govindam or Rasa
Leela of Sri RadhaKrishna and so on. It also discusses on the Mahari or Devadasi Custom
and Gotipua Dance form. As the dance form is a oldest form of dance and one of the classical
dance form of India, here we discuss the beauty of this form of dance.
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In the dance two basic elements are
present i.e. NATYA & NRITYA. NATYA is the
story which represents through dance. NRITYA
is the emotion through dance, mudras and
expressions. Basically the form of art in which
body acts as the medium of communication is
known as Dance. Out of eight classical forms of
Indian Classical Dance Odissi is one of them.

The origin of Odissi Dance:

Odissi dance is an immortal creativity of
Devi Padmabati, who is wife of Sri Jayadeva
the narrator of Geeta Gobindam.

During those days the Gajapati Maharaja
of that time invited some female dancers from
southern region of India known as Kurmapataka.
Those female dancers performed dance in temple.
It was originated in the temple of Odisha; Maharis
were the temple dancers or Devadasis of Sri
Jagannath temple. During the region of
Chodaganga Dev, Maharis were employed in
the temple, after his death Gajapati
Anangabhimadeva built Natyamandapa in Sri
Jagannath temple to perform the dance. This type
of dance form is known as Mahari Dance.

The rulers of outside kingdom attacked
the region of Odisha regularly and the kings of
Odisha also submitted their one sixth part of
wealth to the temple administration. Those things
became the main attraction to the attackers to
raid or plunder the temple. In north region Naga
Sadhus had protected the temples from
attackers. But in Odisha region the Priest
community of the temple created a new form
dance Gotipua to protect the wealth and for
welfare of the temple. Normally the dancers are
male candidates but they are dressed and
ornamented like the females. In this form of dance
from the age of two to six they learned how to

perform the dance, then they performed the dance
inside the temple or on the occasion of different
festivals. The Gotipua  dance form is a fascinating
dance of Raghurajpur village. They mainly perform
acrobatic poses and in praise of Sri Jagannath
and Sri Krishna. This form is originated during
the reign of Gajapati Prataprudradev.  The
Gotipua dance form is the dance meant for
protecting the temples.

Odissi dance is the combined form of
Mahari and Gotipua. This dance form having
its own Style, Rhythm, Costumes, Ornaments,
fine songs. Out of eight classical dance form in
India five forms are correlated to the five different
elements,

 Odissi Dance form represents the
Element of Water.

 Kathakali Dance  form represents the
Element of Sky.

 Bharat Natyam Dance form represents
the Element of Fire.

 Mohini Natyam Dance form represents
the Element of Air.

 Kuchipudi Dance form represents the
Element of Earth.

 This dance form depicts the immortal
story of different gods with their love and
affection.

In Abhinaya Darpan, Nandikeshwara's
famous book on dance, the act has been divided
into three basic forms i.e. Nritta, Natya, and
Nritya.

Nritta :- It means the basic dance steps,
performed as per rhythm. Also devoid of any
expression or mood.

Natya :- It means the dramatic representations
and refers to the story that is elaborated through
dance.
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Nritya :- It means the sentiment and the emotion
represents through dance, including mudras,
various methods.

Nandikeshwara also represents the
Nayaka and Nayika bhava. Whereas the deity
of dance is seen as Nayaka and the devotee is
seen as Nayika. The dance form Odissi includes
both Tandava and Lasya element.

 Lasya means Feminine feature, bhava,
rasa, and grace.

 Tandava means male feature and bold.

Basically the traditional dance form of the
state Odisha is Odissi Dance. After the year
1947 this dance form got its original name. As
previously Odisha was also known as Udra
Pradesh the dance form is also recognized as
Udra Nritya. In Bharata muni’s Natya Shastra
also this form is mentioned as Udra Nritya. Odisha
has a rich cultural history & tradition which is
evidenced from Sri Jagannatha temple Puri,
Konark Sun temple, Cave of Hatigumpha &
Ranigumpha Bhubaneswar.

When Odissi Dance was not so popular
this form was known as Odia Dance. Because
during that time the dance form hadn’t formed its
own history not even the science, also the dance
form hadn’t designed its costumes. Some Dance
Teacher (Nritya guru) and Choreographer (Nritya
Silpi) joined together to form a Community known
as Jyantika in 1957. Initially Sri Lokanatha
Mishra was the President and the editor was
Nritya Guru Dayanidhi Das. Almost all the Dance
lovers, Dance teachers and choreographer pledge
together for reorganization of this dance form. In
the year of 1955 late Kabichandra Kalicharan
Pattnaik published a book in English language
where he mentioned first time as Odissi Dance.
After a long period of debates and different

conflicts this form got its identity. In 1960 Sri
Dhirendranath Pattnaik researched in different
temples, books and interacted with dancing
professionals and published in a book. After that
the Dance professionals of Odissi created some
new dance creations of dance and they got the
official title for the “Odissi dance”. In this way
after a long period of struggle and by different
research oriented works by the dance professional
the dance form got its title, identity and recognition.
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1. Introduction

During the pre-British Era in Odisha, the
transportation infrastructure for transferring people
and goods from one location to another was
relatively primitive. It relied significantly on inland
water transportation via navigable rivers,
estuaries, creeks, lakes, and reservoirs. Aside
from the ”doli” and “palkie” (palanquin), the
primary modes of transport were bullock carts,
packed animals such as horses, donkeys,
elephants & ponies (Ref-1). With the complete
consolidation of British control over colonial
Odisha in the mid-nineteenth century, the
transportation system took shape, eventually

becoming their primary mode of trade and
commerce. British rule could explore the
possibilities for inland shipping and IWT through
canal systems constructed for irrigation and flood
control. The development of inland navigation
marked a significant shift in Odisha’s transportation
system from the bullock cart era to the boat era.
The operation of steamer boats commenced with
the invention of steam engines, followed by diesel-
powered boats and ships, until the decline of
inland navigation coincided with the development
of rail and road modes in the early twentieth
century. By the time India gained independence,
inland navigation in Odisha for commodities had

ABSTRACT

With a brief review of Odisha’s inland navigation and Inland water transport system during the British
Era and post-independence, the article highlights riverine transportation's rich legacy & heritage. The
increased economic status of the state with a host of developmental projects in the effort of industrial
growth, mining and mineral exploration, and converting to the eastern marine gateway with the
construction of ports and shipping infrastructures on its coast of 480 km long, the potential of IWT has
been brought out for ensuring an efficient transport infrastructure. It also briefly covers the schemes of
the Central Government through the Inland Waterways Authority of India, a statutory body for the
development of waterways and promotion of IWT in the country for reviving the Inland navigation system
of Odisha declaring 1500 km stretches of rivers and canals as National Waterways. Integrating the
highly potential waterways NW-5, including the East Coast canal system, with the Eastern Waterways
Grid of above 9000 km has also been explained for providing a dynamic and efficient inland navigation
system to ease the congestion on the rail & road sector and increase carbon footprints in the country.

Inland Navigation &  Water Transport  of
Odisha During the British Era, Post-

Independent, and it’s Present Potential

Subhakar Dandapat
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become a thing of the past. In contrast, passenger
movement was limited to a few isolated regions,
mainly via cross-ferries. However, there have
been some shifts recently in the planning and
budget allocations towards IWT to make it a
partner of the total transportation system of the
country to foster Multi-Modal transport facilities
and green transport corridors.

2. Inland navigation system during the
British Era (1803 to 1947)

2.1 Background:

The British East India Company
conquered Odisha from the Mughals in 1803 and
consolidated control over the entire province by
1850. The four undivided coastal districts known
as “Mughalbandi” (Balasore, Cuttack, Puri, and
Ganjam) were under British control. The rest of
Odisha was administered by different princely
rulers known as “Gadjat,” having a subsidiary
alliance with the British empire (Ref-2). Thus, the
East India Company began as a commercial entity
that limited its operations to coastal areas. With
its territorial expansion and pursuing its primary
goal of trade and commerce in India’s interior,
the need to develop a suitable means and mode
of commodity movement up to riverine and
coastal ports became apparent.

Inland waterways, railways, roadways,
shipping, and airways were modern modes of
transportation developed during British rule.
While, Posts and telegraph services, from the
pigeon to the messenger, are examples of
contemporary communication networks created
by the British. However, immediately, the British
Government had to depend on the inland
waterways and the same modernized wherever
feasible, making them an essential mode of
transport for trade & commercial purposes. The

British introduced modern technology for the
fairway development, terminal infrastructures, and
navigation aids transforming the Inland water
transport, mainly limited to the coastal regions and
smaller stretches of river courses to the interiors
and away from the rivers & canal system. Thus,
navigation through an irrigation canal or exclusive
canal system for navigation was conceptualized
by the mid-nineteenth century through the primary
river system of Odisha. The same developed
along with the introduction of steamboats &
modern riverine crafts.

Lt. J. C. Harris, the military engineer of
the British raj, is credited with being the first person
to advocate for Inland navigation on the river
system with the proper embankment of the rivers
both for navigation and flood control after his
survey of the Mahanadi River system during 1856
(Ref-10). Subsequently, Col. Cotton Arthur, the
eminent hydraulic engineer and pioneer in the
development of irrigation cum Inland navigation
system in the delta of Godavari and Krishna river
systems in Andhra Pradesh, came up with a novel
recommendation in the year 1858 in his report
of "The Mahanadi River system" for
development of the “Odisha Canal system”
(OCC) in the coastal areas on the river Mahanadi
and its tributaries such as Kathjudi and Birupa
with suitable weirs for both irrigation and navigation
(Ref-7). The development of the ECC (East
Coast canal) system integrating with OCC and
delta rivers was also his primary recommendation
for providing connectivity of Kolkata Port with
Cuttack and other trade centres through inland
navigation. With these ideas and suggestions, the
canal systems were developed to establish a
vibrant Inland navigation system in coastal Odisha
for over half a century. However, the riverine
navigation did not see significant development
concerning fairway and terminal infrastructures.
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2.2 Navigation on the River system

The river system of the state was the
primary source of inland navigation for different
lengths from the sea mouth to upper stretches
based on the available natural fairway (i.e., the
navigable channel of adequate depth, width, and
safe for navigation with no obstruction of rocky
patches, boulders, and shoals with deposition of
silt), favourable current and river gradient, wind
direction, navigation aids, available experienced
crew onboard the crafts and the river banks for
assisting in the safe navigation. Most of the river
system in Odisha, with its tributaries and
branches, was used for navigation to transport
goods and passengers, at least during the
monsoon period of four months, in whatever
manner it was feasible with the available floating
structures and crafts. Some important rivers used
for navigation regularly were the Mahanadi, the
Baitarani and the Brahmani and their delta rivers,
Subarnarekha, Burhabalang, Rushikulya, Matai,
Salandi, etc., with further description in brief on
each as below.

2.2.1 The Mahanadi River System

The Mahanadi River is the largest in
Odisha, originating from Amarkantak hill of Bastar
plateau of Chhattisgarh for a total length of 851
Km, and joins the Bay of Bengal near Paradeep
port. It traverses through several erstwhile princely
states of Chhattisgarh and western Odisha, which
were vital trade centres during the British Era.
These trade centres provided a good hinterland
for using the Mahanadi River system as the leading
maritime route connecting as far as Raipur and
Durg with the riverine ports at Cuttack,
Chandbali, and the coastal ports such as False
Point harbor, Dhamra, and Hookitola for
facilitating the trade and commerce with
neighboring provinces and Europe.

In the absence of any reliable mode of
transport, the Mahanadi River system, along with
its large number of tributaries and the branches
& sub-branches, in the plain and delta area, was
used for Inland navigation and inland water
transport for an approximately 1100 km long
stretch in the medieval and British Era (Ref-4),
mainly during the monsoon season of June to
November. However, approx. 241 km distance
from Paradeep to Tikarpada in the delta, and the
plain area was suitable for safe navigation
throughout the year. Besides, the Mahanadi delta
rivers and sub-branches facilitated regular
navigation, except for a few months in the dry
season.

The recent studies (Ref-6) reveal that the
“Saradha,” the lost river flowing inside the Puri
town, famous for Lord Jagannath temple, is a
palaeo-river that was active before 1400 AD the
sub-branches of the Mahanadi River system.
Similarly, the study also establishes that the lost
Chandrabhaga River flowing near the Sun temple,
Konark, was a palaeo-river originating as the sub-
channel of the Mahanadi River system. In the
absence of adequate evidence, these rivers are
believed to facilitate inland navigation to transport
raw materials like stones, boulders, and logs from
the interior of Odisha to construct Lord Jagannath
temple and Sun Temple during the monsoon
season.

During the monsoon season, in the hilly
terrain of the Mahanadi River, particularly for the
stretch from Padampur to Dholpur (approx.217
Km), and a few other isolated spaces were
deemed a treacherous channel making navigation
extremely dangerous because of underwater
rocks & boulders associated with high currents,
eddies & rapids, and narrow channels. During
the dry season, various obstructions further
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hampered navigation, primarily because the
siltation had multiple shallow channels and islands
besides the rocky patches. Continuous navigation
on this stretch and beyond was impossible, except
for a few kilometers of navigation on a destination-
by-destination basis. Despite these obstacles,
there is evidence that cargo movement for special
consignments existed from coastal ports and
Cuttack riverine port to Sambalpur and beyond,
deploying unique crafts and additional crew on
board the crafts or hired locally (Ref-3 & 4).
These crew, equipped with navigation equipment,
help pass the boats or rafts by pulling or punting
and dredging the channel, including removing
pebbles and boulders to ensure a quick navigable
channel. The locally hired crew also provided
security to the crafts and goods in the remote
locations. As a result, in the absence of other safe
and efficient modes of transportation, the economy
of the operation in these stretches was not the
primary issue. However, the evidence reveals that
the overall transport economy through the river
system was better despite these obstructions,
risks, and time factors (Ref-4).

The British Government planned (Ref-5)
to build a parallel canal system of approx.210
Km from upstream of Sambalpur towards
downstream to avoid navigation in the above
dangerous stretches. The British Government
abandoned developing the canal system and
introduced the railway system in Odisha at the
end of the nineteenth century. Following the
construction of weirs on the river Mahanadi at
Naraj and Jobra (Cuttack) and the development
of the Odisha Canal system for irrigation and
navigation in 1868, navigation from Cuttack to
the coast and other areas was mainly through the
canal system.

Raipur, Durg, Sambalpur, Sonepur,
Dholpur, Kontilo, Baideswar, Padampur,
Khandapara, Sheonarain, Binika, Banki, Cuttack
(Gadgadia Ghat & Jobra Ghat) as in Fig.1, False
Point harbor and Hookitola were all major
commercial centres. The navigation through the
Odisha Canal system further developed the trade
centres like Kendrapara, Pattamundai, Salepur,
Aul, Chandbali, Bhadrak, Dhamra &
Mangalajodi. The down freight included cotton,
oilseeds, molasses, iron, turmeric, tasar clothes,
timbers, bamboo, forest products, rice, wheat,
commercial crops, and other goods for
distribution in the lower stretch and export to other
provinces and countries, including Europe. The
imported freights included salts, spices, coconuts,
dry fish, sugar, earthen pots, brass utensils, and
other European items.

Pilgrimages to Jagannath Dham (Puri)
were mainly through the river Mahanadi and its
tributaries & branches/sub-branches. According
to available records, around 30000 pilgrims have
been transported annually from various river
stations as far as Raipur, Sambalpur, and the
princely state up to Cuttack through long & cross
passenger ferry services for the further journey
walking on the Jagannath Sadak (road). The
passenger movement through various floating
structures and crafts on organized and unorganized
short and cross-ferry services was regularly
evident in the river system’s plain & delta area.

With the available types and sizes of the
inland fleet deployed for navigation in the plain
and hilly terrain, the voyage period varied
substantially from stretch to stretch and season.
During the monsoon season, the downstream
voyage time from Raipur to Cuttack was much
shorter, between 5 to 7 days, and from Sambalpur,
it was 3 to 5 days, one day from Sonepur, and



52 NOVEMBER - 2022

Odisha ReviewISSN 0970-8669

six hours from Binika. The upward voyage was
21 to 25 days from Cuttack to Sambalpur, 5 to 6
days to Sonepur, and 3 to 4 days to Binika.
Navigation during the dry season in hilly terrain
& specific plain stretch was absent.

2.2  The Baitarani, Brahmani, and Delta
River system

Baitarani, the second largest river, was
navigable from Dhamra to Anandpur for eight
months in a year. The cargo traffic included
primarily salt, agricultural and forest products, etc.
The Brahmani River being 3rd longest river, the
stretch of Dhamra and Mangalajodi to Talcher
for 237 km, was navigable during monsoon
season with cargo traffic of resin, lac, oilseeds,
and agricultural and forest products. Both rivers
were unsuitable for navigation beyond the tidal
range during the dry season. The delta rivers in
the coastal area originating from these three-river
systems were navigable for a considerable period
through the various creeks.

2.3  Subarnarekha & Burhabalanga River
in north Odisha

The Subarnarekha River was navigable
up to Kaidkapur, 16 kilometers from the sea
mouth, with the coastal port of “Pipli,” near
present-day “Kirtania,” being developed as a new

deep-sea and all-weather port jointly by M/s Tata
Steel Ltd and M/s Creative Port Pvt Ltd as
Subarnarekha Port Pvt Ltd. Country crafts also
navigated it up to the outskirts of Balasore except
for 2 to 3 months in the dry season.

Similarly, throughout the medieval
and British eras, the Burhabalang
River was navigable from its
mouth near Chandipur fishing
harbor to Balasore riverine port.
The port at Balasore ensured
Inland and coastal shipping, being
an important trading center in
north Odisha from the
seventeenth to the early
nineteenth century. Its importance

declined and closed because of the shifting of the
river course & the formation of a sandbar on the
river mouth (Ref-8). Salpatra was then navigable
for a significant portion of the year. Chandipur,
on the river mouth, also served as a well-sheltered
coastline port.

2.4  The rivers of Puri district and Chilika
lake

For several months of the year, the rivers
of Puri and Khordha district, the Kushabhadra,
Bhargavi, and Daya, were navigable for a
considerable distance from the entry point in
Chilika lake, providing a sound transportation
system in the lake and the old port at Manikpatnam
for coastal shipping. Bamboos, timber logs, forest
goods, stones and boulders were the principal
commodities for down cargo. Whereas rice,
spices, salts, dry fish, and other items were the
upward cargo.

2.5  River system of south Odisha

During the monsoon season, the rivers in
south Odisha, such as the Rushikulya, Bahuda,

Fig.1: Inland fleets and river jetty on the Mahanadi River at Cuttack
(Jobraghat and Gadgadia)
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Bansadhara, Badanadi, and Ghadbad, were
navigable from the river mouth a few kilometers
inside. The freight was agricultural and forest
products, primarily bamboo and Saroda forest
logs, and merchandise from as far as Ganjam town
and Hinjlikatu, among others. The well-known
Ganjam port for coastal shipping, on the seacoast
and at the mouth of the river Bahuda, facilitated
navigation up to Aska as long as the river
course was intact. Inland water transport
of Malkangiri bamboo to Rajahmundry
through the Godavari River was feasible
during the monsoon season in Saleru and
Saberi of the undivided Koraput district.

3 Inland navigation through
the canal system during British Era
(1850-1947)

3.1 Taladanda canal:

The 89 km long Taladanda canal,
constructed in 1869 by Scottish engineer G. H.
Faulkner is the first and longest canal with its
branch canal, Machhagaon (Ref-7). It originates
from the barrage of Jobra on Mahanadi and runs
between the Mahanadi and Kathjori rivers, and
joins the estuary of Mahanadi at Paradeep. This
canal system with eight navigation lock systems
provided navigation to the lower Mahanadi basin
up to Paradeep (False Point harbor) for freight
and passenger transportation and was active until
independence.

Recently the Odisha government has
strengthened and developed both sides of the
canal in Cuttack city from Jobra barrage to
Ranihat for 1.5 km (under phase-I) with
beautification. (Fig.2) With the financial assistance
of ADB, an 11.79 km stretch from Biribati to
Bhutmundai, the restoration work of the canal to
its original has commenced under phase-I and in

phase II for the balance portion. In the meantime,
as reported, the Odisha govt may develop the
balance portion of the canal for supplying fresh
water for the upcoming steel plant at Jatadhari
for JSW (Jindal Steel Works). Hence, this may
be an opportunity to revive the canal system’s
navigation. 

3.2 Kendrapada canal: -

It is the oldest canal system of 87 km
between the Mahanadi and Brahmani Rivers. The
branch canals of Pattamundai and Gobori canal
originating from Kendrapada canal meet the
Jambu River to provide connectivity of Hukitola
granary on the sea coast constructed by the British
Government after the famous famine “Na onko
Durbhikho” in the year 1866 and False Point
harbor (Ref-9). Initially, the canal originated from
the right side of the Birupa river, becoming
operational in 1869. Its orientation changed during
the new barrage construction over Mahanadi in
1990-91. The canal also provided connectivity
through the Gobori & Gobori extension canal
system with the required navigation locks to
Chandbali and Dhamra riverine ports with
subsequent linkage to the East coast canal system
(Odisha Coast canal in Odisha and Hijli Tidal
canal in W. Bengal). Therefore, the canal system
was crucial for connecting Cuttack with Kolkata

Fig.2: Taladanda canal with steamer operation, encroached
and developed recently with canal bunds for road network
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Port and other trade centres of Odisha for trade
and commerce until independence. The Gobori
canal system is now reported to be without
maintenance and under encroachment at various
locations (Fig-3). 

3.3 High-Level canal (HLC) system:

The HLC system of 230 Km
length was conceived primarily for
irrigation and navigation for trade and
commerce, connecting Cuttack with
Kolkata Port through the Kansai River
at Medinipur & Kansai high-level canal
at the Hooghly River near Uluberia in
W.Bengal. However, after the canal’s
construction, more than halfway in three
ranges from Cuttack to Bhadrak, the
structure of the balanced stretch was non-
remunerative and abandoned. The HLC system
originated from the weir on the river Birupa (which
has been replaced with a new barrage now) at
Jagatpur as recently excavated of the remnant
(Fig.3) meeting the river Brahmani at Jenapur and
designated as a range-I canal for 52.8 km. Range
II canal originating upstream of the old & worn
barrage at Jokadia on the river Kharsuan covers
20 km from Brahmani to Rudhia across Baitarani.
The range-III runs 62.4 km from Baitarani to
Salandi, providing connectivity to Bhadrak.
Although the canal system was commercially

successful, after developing the rail mode of
transport at the end of the nineteenth century, it
could not succeed economically, even as the
irrigation canal. Hence, the canal system is now
defunct.

3.4 Gobori canal:

This canal branches off from the
Kendrapara canal at 51 km. It runs
for about 24.8 km in an easterly
direction to join the Gandakia river,
the Jambu River, Hukitola granary,
and False point harbor in
Mahakalpara block. It also used to
form a part of the navigation route
between Cuttack and Chandabali

through its extension canal. Constructed in 1870,

it was operational until independence and is now
completely abandoned, as in Fig-4.

3.5 Gobori Extension:

This canal system is the shortest, having
a length of 9.6 km. It served as a connecting link
between the terminus of the Gobori canal on
Gandakia River and river Brahmani at Alka as a
navigation channel connecting to the Odisha Coast
canal. It receives water partly from the
Pattamundai canal and partly from the rivers for
irrigation and navigation, mainly in Utikan area.
Now, this canal is also abandoned.

Fig.3: Encroachment of the Kendrapara canal and the
steamers & country crafts.

Fig.4: Remnant of HLC at Jagatpur. Fig.4: Encroachment of
Gobori canal system
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3.6 Rickette canal: -

Churaman or Rickette canal was
developed from 1823 to 1826 for 14.4 km long
for transporting salt to Churaman port on Gamai
River from the river Matai (near Basudevpur) for
export and named after Henry Ricketts; the
magistrate posted at Balasore district. The canal,
however, could not be a commercial success and
soon fell into disrepair.

3.7 Jajpur canal-

The Jajpur canal was the youngest
member of the Odisha Canal system. It originated
from the fork of the Baitarani and Budha rivers
and runs for 10.4 km in an easterly direction to
Jajpur town and same used for irrigation &
navigation by country boats.

3.8 Pattamundai & Machhagaon canal
system

Under the Odisha Canal scheme, the
British Government developed these canal
systems during the nineteenth century.
Pattamundai, 75 km long, the branch canal of
Kendrapara, just 800 mt from the weir at
Choudwar, runs parallel to the Birupa river and
finally meets the Gobori extension canal at Alka.
Since the canal system was not developed with
navigation locks on the existing weirs at various
stretches, there was no navigation.

Machhagaon canal, the branch of the
Taladanda canal that runs for 32 km, was initially
intended to extend up to Machhgaon, joining the
tidal stretch of Devi River, a tributary of Kathjori
for integrating inland shipping with coastal
shipping. However, the construction work
remained incomplete before approximately 10 km
from the river. Thus, the canal system was not
used for navigation, although there were suitable

navigation locks in the balance stretches. (Bihar
& Odisha district Cuttack gazetteer).

3.9 The East Coast Canal system:

The East Coast canal system (ECC), with
a total length of 217 Km, was developed to
provide the connectivity of Cuttack with Calcutta
port through inland navigation for trade and
commerce, which originates from Charbatia
joining the river Matai and ends at Goenkhali
entering the river Hooghly. The 124 km segment
of the East Coast canal in Odisha from Charbatia
to Rasulpur, the border of West Bengal, is called
the Odisha Coast canal. The Hijli (Hidgelee) Tidal
Canal (HTC) is a 93-kilometer canal segment of
the ECC in West Bengal that runs from Goenkhali
to Rasulpur. The Hijli tidal canal portion was built
in 1872-73, the OCC stretch in 1887, and
navigation commenced in the entire ECC system
in the same year since September (Ref-5). The
irrigation canal and delta river systems with rivers
like the Mahanadi, Brahmani, and Baitarani with
their branches provided connectivity of the ECC
from Charbatia to Paradeep and Cuttack and
other trade centres. This colonial-era East Coast
Canal (ECC) System was the first surface
transport mode and the lifeline of Odisha,
connecting Calcutta port (now Kolkata) with
Cuttack and other trade centres in the coastal
districts of the state. The navigation through the
canal system continued for over 20 years, and its
importance declined on the railway (Bengal
Nagpur Railway, now East Coast Railway)
connecting Cuttack and Calcutta in 1998.
Although the ECC is an integral part of NW-5
(National Waterways No-5), notified in 2008 for
development and management by the Inland
Waterways Authority of India, a statutory body
under the Ministry of Port, Shipping, and
waterways has remained without further
maintenance.
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3.10 Other Irrigation canals system of the
British Era.

Until the country’s independence, the
British empire and princely states built several
canal systems in Odisha. The Rushikulya and
Ghodahada rivers have a few unique canal
systems. However, none of these canal systems
have ever been used for navigation. The summary
of the navigable canal system of colonial Odisha
is in Table 1 below. 

Table 1: Navigable canal system in coastal Odisha

Sl. Name of the Max, Navigable Depth Width of No of Connectivity
No. Canal Length  Length (FSD) of Canal bed Navigation

(In Km) (In Km) the Canal in mt  Locks
in mt

1. Taldanda 89 89 2.30 20 8 Cuttack to Paradeep

2. Kendrapara 87 83 3.75 30 8 Cuttack-Hookitola &
False point harbour

3 Gobori 24.8 24.8 2.00 12.30 2 Gamari river to
Mahanadi estuary,
Paradeep

4 Gobori extension 9.7 9.7 2.10 18.30 2Gamari river to
Chandbali-Charbatia

5 Rickette 3.00 - 2

6 Jajpur 10.1 10.1 2.50 12.30 2 Burha river to Jajpur

7 HLC-I 53 53 2.40 22.10 - Cuttack-Jokodaia

8 HLC-II 20 20 2.2 20.0 - Jokadia - Rudhia

9 HLC-III 27 27 2.2 20.0 - Rudhia -Bhadrak

10. Odisha Coast
canal (Part of
ECC) 124 124 2.4 to 3.0m 38.00 12 Charbatia- Goenkhali-

Calcutta

Source: Er. Govind Chandra Sahu, “History of Irrigation Development in Odisha & ERJB, Bihar and Odisha
District Gazetteer Cuttack published by Govt of British India during 1933

4.0  Present status of Inland navigation in
the post-Independence Era

These vast networks of the navigable
river and canal systems provided flourishing trade
and commerce inside the state and beyond through
IWT being the only surface transport mode. In
the early twentieth century, with the development
of rail and road modes of transportation, the
importance of inland navigation & IWT started
to decline. During post-independence, with
further development of their networks in every
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corner, the diversion of water for irrigation,
industries, drinking water, etc., with the
construction of dams & barrages, it slowly
diminished and almost vanished. However, in a
few inaccessible areas, lakes, and reservoirs on
the recently constructed dams & barrages, inland
navigation and IWT exist for passenger movement
and their accompanied luggage, including two-
wheeler vehicles through ferry services by
traditional boats and improvised ferry vessels.
These services are mainly available now in the
Chilika lake, delta rivers of the Mahanadi,
Baitarani & Brahmani in the coastal areas and
near the river mouth of the other rivers. The
movement of passengers and vehicles (two-
wheelers only) through the country crafts & boats
in an isolated manner also exists on the dams and
barrages such as Hirakud, Rengali, Machhkund,
Seleru, Indravati Valley, Kolaba, Hadgad, etc. Of
late, the operation of cruise boats on Chilika is
reported.   

In the modern transportation system, the
importance of IWT has been recognized,
acknowledging its capability of contributing its
increased modal share to the overall system along
with other modes of transport, i.e., road and rail.
It is primarily because of the inherent
characteristics of IWT to be energy efficient,
cheaper, and environmentally friendly with the
least emission of GHG (Green House Gas) and
the ability to provide effective connectivity to the
hinterlands and reduce congestion.  The
requirement of the capital investment for the
development and maintenance of the inland
waterways for navigation with the associated
infrastructures is also comparably less than other
modes of transport.  Hence, there has been
renewed interest among the planners and
investors and, accordingly, action programs for
its revival with the allocation of more funds.

As mentioned earlier, NW-5, for 588 km
from Talcher to Paradeep, Dhamra, and
Goenkhali in W. Bengal comprising the Brahmani
with the delta river system of Mahanadi and the
East Coast Canal system, was declared after the
constitution of the Inland Waterways Authority
of India (IWAI) in 2008.  Five more waterways
of Odisha have also been announced as NWs
having a total length of approx. 1500 Km during
2016 by the National Waterways Act- 2016,
dated 26th March 2016 (www.iwai.nic.in).

These are: -

 NW-14; The river Baitarani for 49 Km
length (from Laxmiprasad dia on river Dhamra to
Datapur village on the river Baitarani)

 NW-22: Birupa- Badi Genguti- Brahmani
River system for 151 km length (from barrage on
the river Birupa near Chowdwar to the confluence
of Birupa and the Brahmani River at Upperkai
pada village)

 NW-23: The Budhabalanga River for 56
km in length (from Patalipura village to the river
mouth at Chandipur)

 NW-64: The Mahanadi River for 425
Km length (Sambalpur downstream of Hirakud
dam to Mahanadi estuary at Paradeep through
Luna River)

 NW-96: The Subarnarekha River for 316
Km length (from downstream of Chandil dam to
the river confluence to sea near Kirtania)

IWAI commenced the development of
NW-5 in three phases (Fig.5), which has ample
potential for growth as an economically viable and
vibrant waterways system. It will be providing the
connectivity of the mining belt (at Talcher, Daitary,
Sukinda) and Industrial hubs (at Kalinga Nagar,
Vyasnagar and Jajpur) with the existing industries
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and upcoming steel plants in and around
Paradeep, the existing ports at Paradeep, Dhamra
and upcoming new ports such as Mahanadi
riverine Port, Jatadhari Port, Subarnarekha Port
Pvt. Ltd. and other ports at the identified potential
sites on Odisha coast and finally the NW-1 (the
Ganga-Bhagirathi- Hooghly River
system). Under the phase-I of the
development activity, IWAI plans to
develop the stretch Paradeep-
Dhamra -Ponkopal (near Kaling
Nagar on the river Brahmani) for 323
km through PPP (Public Private
Participation) mode by initiating the
required action recently.

The NW-5 also has the
potential for integration with the
Eastern Waterways Grid (EWG) of
over 9000 km comprising NW-1,
NW-2, NW-16, and Indo-
Bangladesh Protocol routes under
the provision of existing PIWT&T (Protocol on
Inland Water Transport Transit & Trade) between
Government of India and Bangladesh, KMMT&T
(Kaladan Multi-Modal Transport & Transit)
project, a cross border infrastructure scheme on
completion stage of the execution in Myanmar
and Mizoram. The EWG has the potential to
provide connectivity to the North, NER (North-
Eastern Region), and neighboring countries, i.e.,
Bangladesh, Bhutan, Nepal, and Myanmar,
through multi-modal transportation mode for
facilitating effective transportation for contributing
its share to the multi-modal transportation network
of the state and also the nation. Therefore, the
revival and development of a modern navigation
system on the 217 km stretch of the East coast
Canal system are essential. It is primarily because
of the rapid industrialization in Odisha and the

ambitious port policy to transform the state into
the hub of marine activities and the eastern
gateway. The development includes fairways for
the navigable channel with adequate water depth
& width, navigation aids for 24 hours safe &
uninterrupted navigation of economical size

vessels, and modern terminal infrastructures for
cargo loading & unloading operation, etc.

From December 2021, the transportation
of gypsum from the river jetty of the IFFCO
(Indian Farmers and Fertilizer Cooperative Ltd)
on the river Mahanadi to the port of Paradeep
has commenced regularly for onward movement
by railway heralding the new Era of the multi-
modal transportation system in the state. On the
construction of the suitable terminal, the
transportation of the gypsum will be feasible by
the river sea vessels integrating Coastal cum Inland
Shipping directly to the destinations on the Indian
coast. The ODC (Over Dimensional Cargo) on
the barges (Fig-6) comprising the ammonia chillers
and other heavy equipment of Tata Steel Ltd at
Kalinga Nagar and Talcher Fertilizer plant at

Fig-5: Priority stretches for development

Source: PPP Report of M/s Feedback & Infra Pvt Ltd on NW-5
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Talcher was transported from the Paradeep port
to Marshaghai on the river Luna 45 km from the
sea mouth through inland navigation and thereafter
by road mode during April to June 2022. MV

Bhupen Hazarika, the modern RO-RO pax vessel
transferred by IWAI to Odisha Government in
October 2021, will commence the service shortly
between Chand Bali- Bhitarkonika & Dhamra
shortly for transportation of the passengers (with
a capacity of 100 no’s) and eight trucks of ten
Tonne capacity with equivalent numbers of
bicycles, scooters, motorcycles, auto-rickshaws,
and cars (Fig.7). On completion of the Techno-
Economic Feasibility studies, the action for
preparing the DPRs and the schemes is in the
planning stage for the balance NWs. Once
developed through modern technology, these

waterways will facilitate the use of Odisha’s river
and canal network for trade and commerce and
not only help ease road and rail congestions but
also reduce carbon footprint, making it one of
the most eco-friendly modes of transportation.

5. Conclusion

Odisha is emerging as an industrially
developed state, being a pioneer in the mining and
mineral exploration and steel & chemical
industries, besides the eastern marine gateway.
This will need an efficient multi-modal
transportation system where IWT may play the
decisive role. With this context, Inland Water
Transport (IWT) system in the state deserves
attention for its early development and restoring
the past marine heritage and glory. Further, IWT
is also capable of transforming into an economical
& greener mode of transport, decreasing carbon
footprint to achieve zero emissions per the recent
campaign of the United Nations and the country’s
target by 2070. 
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Ancient temples, monuments, edifices, statues,
carvings, scriptures, books, sketches,
paintings, etc. are objects of cultural heritage
created by an individual, a society, community
or a nation. These objects carry the stories of
the people living there in the remote past, their
lifestyle, culture, tradition and also regarding
their social, educational, religious and political
systems for the later generations to study and
learn about and to assist them in finding their
roots. It helps the individuals to form a closely
woven society of the people having common
ancestry and heritage. This common thread,
that binds the people together, provides with

having common ancestry, and also to learn
from the past to make better decisions for their
future and move ahead with confidence to
further their legacy as a successful community.

In every age since the very beginning,
humanity has always fancied upon and found
some way to record a piece of their time and life
for future reference and most importantly for the
later generations to know about. It could be in
the form of a primitive painting on the wall of their
dwelling caves, or built-up structures like temples,
monuments or edifices made of perishable
materials like wood or longer lasting materials like
metals or stone. We don’t find ancient wooden

Destruction of Ancient Cultural Heritage
Sites and Its Impact on the Present Society

Sudhansu Sekhar Rath

an identity to the people of the community and
a strong foundation for building their
nationality upon.  Destruction of these ancient
objects of cultural heritage, which has been
happening since the very beginning of human
civilization and is continuing till date, wipes
out the bits and pieces of history that they
carry with them creating a problem of identity
for the future generations of the community.
As a result, being unaware of their roots, they
get lost in a vast ocean of confusion. Hence, it
is essential to preserve the heritage sites for
the later generations to study their past, find
their real identity and cling to the people

articles as being perishable they are all lost for
ever with the passage of time. However, many
objects of metals and stone belonging to different
ages are still found today in different stages of
deterioration, from immaculate to a heavily ruined
state, for us to study and possibly recreate the
time and life of its creators, i.e., our ancestors.

Destruction of ancient monuments could
be due to three main reasons like, as said earlier,
(A) slow and gradual deterioration spanning over
a long period of time due to the vagaries of nature,
secondly (B) due to natural calamities like, flood,
cyclone, earthquake and lightning etc., and the
third is (C) intentional or wilful destruction caused



62 NOVEMBER - 2022

Odisha ReviewISSN 0970-8669

by human beings. Apart from taking some
precautions and protective measures it is quite
difficult to save the ancient monuments from
destruction due to the first two causes. In the past
many excellent and gigantic ancient wonders
existing in the world have already succumbed to
the might of nature. However, destruction due to
the third reason i.e., intentional or wilful
destruction by human beings, is a heinous act and
could be or could have been completely avoided.
It happens due to many factors, such as
(1) conflicts arising amongst different cultures,
(2) conflicts related to different religions,
(3) change in the political environment of a nation,
(4) clash of different races, or even (5) urge to
simply satisfy human greed, intolerance and ego
or even just to show off power of one community
over the others. Another factor causing such
destruction in modern times is (6) the activity for
modernization of existing cities or building new
ones.1 Wilful destruction of heritage sites and
monuments, as said earlier, is a heinous act as it
destroys these mute witnesses of long-gone
ancient cultures and traditions and along with them
the associated relevant history of the period.
According to the famous American filmmaker
George Lucas, “People who alter or destroy
works of art and our cultural heritage for profit or
an exercise of power are barbarians.”

History shows, the invaders go on a spree
to rampantly destroy the objects of cultural
heritage of the defeated nation creating terror
amongst its citizens to bring them under their
control. They forcibly impose their own religion
on the natives of the defeated nation and alter
their cultural, administrative and educational
systems. On imposing their own religion on the
citizens they destroy the existing places of worship
like temples and monuments and other structures
of cultural heritage. Though there are exceptions,
during rule of the Mughals many such ancient

temples in Bharatvarsha were destroyed or
converted to mosques. Certain ancient temples,
ones like the Jagannatha Temple in Puri, were
fortunately spared as they provided them with
handsome yearly revenue that was collected from
the pilgrims. However, the Muslim invaders,
especially the Afghans, plundered it many times
to acquire the huge amount of wealth stored in its
premises. Invaders like the British, who entered
Bharatvarsha as merchants and later occupied and
ruled the land, to impose their culture on the
natives to mould them according to their needs,
destroyed its prevailing cultural, educational and
administrative systems which were developed,
refined and re-refined over millions of years and
were in no way inferior to theirs. It broke the
backbone of the people and caused immense loss
to their cultural heritage putting them in a state of
confusion and chaos for a long time. A sudden
change in political environment of a nation brought
in due to invasion of an outsider is usually
associated with destruction or loss of many
exceptional cultural articles as they are carried
away by the invaders to their own State. India
lost many such precious and unique articles like
the Peacock Throne, the Kohinoor diamond,
many precious metal articles of art, craft and
statues, excellent pieces of art like the statues of
stone originally installed in temples and
monuments and even many valuable ancient books
and scriptures. These are now placed in museums,
palaces and even as personal collection of the
rich and the famous in different countries
throughout the world. Instead of enhancing the
beauty of the temples and the monuments in their
native places they are now augmenting the value
of museums and palaces the world over and
prestige of the proud private owners of such
articles. Coming back to the subject of destruction
of heritage sites, it is also seen that during a civil
war or when a revolution takes place within a
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nation to bring in a change in their socio-political
system, like that happened in Russia and China in
the last century, the insignias representing the old
system like emblems, statues, monuments, temples
and edifices are destroyed to extinct its influence
on the mind and memory of the general public. In
the case of a conflict between two races the
victorious one usually forces the other to adopt
their culture and in consequence confusion and
depression grips the defeated community and over
a period of time their cultural objects being
neglected gradually disappear. Driven by one’s
greed quite often the heritage sites are plundered
and in the process destroyed. The temple of
Somnath is a good example in this category. It
was plundered and destroyed in 1025 AD by
Mahmud Ghazni out of greed, just to acquire the
gold and other valuables stored in it. History
records, this temple was plundered seventeen
times by the invaders. It is also seen that the ancient
temples and monuments were destroyed simply
because of intolerance and to satisfy the ego of
the mighty or just to prove the power of one
community over the weaker ones. Kalapahada,
a converted Muslim raider and commandant of
the Afghan ruler of Bengal caused immense loss
to Utkal (Odisha) by destroying innumerable
statues, temples, and other works of art and divine
objects just to satisfy his ego, intolerance and also
to display his might. As a consequence, only a
fraction of the temples those once existed in
Bhubaneswar and at other places in Odisha are
present now. In the context of Bharatvarsha, in
1193 AD the Turkish Muslim raider Bakhtiyar
Khilji set fire to the nine-storey library building of
the ancient university of Nalanda and killed its
entire faculty members and staff just for his
intolerance to the advanced and extensive
knowledge base that Bharatvarsha possessed
then. The entire stock of valuable scriptures

belonging to many different subjects stored in this
library building are said to be burning then
continuously for three months. Looking at the
world scenario, a large number of marble statues
and temples in ancient Rome were burned to
produce lime and bronze statues were melted to
recover metals for making pots and pans. Heritage
articles made of precious metals like gold and
silver were also melted for other purposes. In early
19th century the British administration, that
occupied Odisha, destroyed and dismantled
Barabati Fort in Cuttack to procure construction
materials like stone blocks for building the
storehouse and bungalow at Hookitola and for
building roads to the railway station and in the
cantonment area in the city. The walls, rooms and
the floor area and even the moat were excavated
repeatedly and destroyed in their endeavour to
find hidden treasure they presumed were possibly
stored in the premises of the fort by its previous
occupants.2 Even today the heritage sites are being
encroached upon and monuments destroyed to
make space for expansion and modernisation of
existing cities and to install new ones to
accommodate the rapidly increasing population
and their migration to the cities. Many such
instances occurred in Bhubaneswar, Cuttack, Puri
and many other cities in Odisha during the early
19th and 20th century AD. In ancient India and
particularly in Odisha there was no rivalry or
hatred amongst the natives belonging to different
religions or sects, a reason for so many religions
to have sustained in this land for long periods of
time with peaceful coexistence with other faiths.
Pandit Krupasindhu Mishra says, “Since the
constitution of the society (in ancient and medieval
period) was not based on religion, it was possible
for the individuals of one society to freely adopt
any other religion of his or her choice.3

The defaced, destroyed and stolen
objects of the temples and monuments were of
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religious category and at the same time unique
pieces of art standing at their native locations for
hundreds of years displaying the excellent
craftsmanship of the past generations of Utkala
(Odisha) and of other regions of Bharatvarsha.
Though in recent times this heinous activity is
minimised considerably throughout the world it is
still continuing to happen at some places. The
destruction and looting of the museum in Iraq by
the overseas soldiers during the last war and also
destruction of the colossal Buddha statues by the
Taliban in Bamiyan of Afghanistan are two such
examples.  However, in recent times the world is
taking a favourable view towards the objects of
heritage. They are more looked upon as pieces
of art rather than religious objects drawing
universal appeal and appreciation and hence an
instinct to preserve them. They are being
preserved in secured places like museums built
specially for the purpose. In the opinion of a
European archaeologist, India, because of the
inherent psychology of its people, is in a much
better state as far as conservation of heritage
articles is concerned. He explains that, in Egypt,
when a farmer discovers a piece of archaeological
article in his field he sells it to a foreigner to make
some money whereas in India the farmer in the
same situation puts a vermillion mark on the
statue, places it under a tree or in a temple for all
to see and worship and in a way, the article gets
securely preserved in the premises and its illegal
migration to a foreign land is avoided.

Importance of Ancient Heritage Sites for the
Present Generation:

So why are we so concerned about losing
ancient archaeological objects? “History is one
of the most important cultural tools to make sense
of one’s situation, to establish identity, define
otherness, and explain change.”4 Makkhan Lal
writes, “The past is our heritage; we are part of it

and the past is part of us in all aspects: Be it culture,
behaviour, religious faith and practices, be it
rituals, be it the tradition of political, social and
economic systems. It is reflected in our day-to-
day living.”5 A properly preserved ancient
monument when examined with dedication and
honesty by competent scholars takes them on a
path of time travel to the remote past enabling
them to study it from all aspects, the time and life
of the people of the contemporary period, and
then come back to the present to faithfully narrate
the facts of the past to the general public. Right
from the primitive age, as evident from the cave
paintings to the later date temples, monuments
and statues, it is an inherent nature of mankind to
record the events and the environment of their
time. In the ancient days statues were first created
to represent the gods and goddesses of the
community and then temples and monuments were
constructed to provide them with safe enclosures.
Later statues were also created in remembrance
of the kings and emperors, important personalities
and even birds, reptiles and animals for their
contribution to the society.6 In the 18th century
AD, realising the importance of ancient objects
of cultural heritage for the future generations, for
them to observe and learn from the past, museums
were established at different places in the world
to safely preserve and conveniently display these
mute articles of history, irrespective of their origin,
after their unfortunate removal from the original
locations or damage caused by natural calamities
or manmade situations. Odisha, in its strict sense,
did not have any museum during this period, but
the temples, the monuments, the forts, the castles
and the palaces were no less than the museums
of the present time as far as preservation and
display of cultural objects were concerned. Apart
from the divinity built in to the temples they were
also marvellous objects of art displaying the life
and times of the rulers and the ruled, the flora and
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fauna, important events of their time and the past,
structure of the contemporary society, the eminent
personalities and the visitors from abroad. The
temples and monuments also carried on their walls
the images of activities such as, trade, commerce,
war, performing arts and many such other pursuits.
They also shed light on the ancient cultural
heritage, customs, traditions and religious belief
and philosophy of the contemporary people
towards life and the political status of the region.
From the inscriptions on their walls we know a
bit regarding the date of its construction, about
the builders and some other vital information like
the script and the language that was being used
then. In short, they represent quite a bit of history
of the land. Finally, they show the level of technical
expertise of the craftsmen of that age in fields of
engineering, technology, architecture, art and craft.
Apart from scholars and pilgrims it also attracts
tourists by its grandeur, beauty and splendour
which ultimately becomes a source for the local
people to earn their livelihood and also a source
of revenue for the government.7 In other words
the temples on the body of their decorated walls
present the full gamut of the social fabric of the
time for the people to identify their roots and for
the future generations to make them aware of their
past to take the right decisions for the present
and future. As John Rupke says, “There is no
human culture without a constitutive element of
common memory. By remembering, interpreting,
and representing the past peoples understand their
present-day life and develop a future perspective
on themselves and their world.”8 Stating about
the importance of history Rusen says, “‘History’
in this fundamental and anthropologically universal
sense is a culture’s interpretive recollection of the
past serving as a means to orient the group in the
present.”9Again, Arthur Marwick says, “A society
without knowledge of its past would be like an
individual without memory.” It is only through a

sense of history that communities establish their
identity, orient themselves and understand their
relationship to the past and to other communities
and societies. He says, “Without knowledge of
the past we would be without identity, we would
be lost in an endless sea of time.”10

In the context of Bharatvarsha in general
and Odisha in particular these heritage structures
or sites are even more important for
reconstruction of its history as there did not exist
any recorded formal history of Bharatvarsha, i.e.,
India and its various regions before the Europeans,
especially the British, entered the land and started
to rule over it. As Pandit Krupasindhu Mishra
states, “The Indians are indifferent to formal
recording and preservation of their own history.”11

They considered it as a materialistic activity and
hence refrained from doing so. However, it is not
that at the time history of India did not exist at all.
Whatever history about India existed then, existed
indirectly in epics and scriptures, inscriptions on
copper plates and stones, travel stories of the
contemporary visitors from abroad, on the walls
of the temples, monuments and caves, and of
course, on the tongue of people as legends,
folktales and folklores. The British people, for their
own benefit, studied and analysed all these above
mentioned and relevant objects and derived from
it the formal written history of Bharatvarsha.12  E.
H. Carr says, “History is needed to enable man
to understand the society of the past and to
increase his mastery over the society of the
present.” The British administration, following the
same principle for ruling smoothly over the Indians,
created an extensively written formal history of
India and of its different regions though it was
written from their own point of view and was not
right all the time.

The heritage monuments, paintings,
literature, inscriptions on stone and metals
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represent the scenario of our past. They represent
the level of knowledge people had and the skill
they practiced in the past having improved them
over millions of years, generation after generations
for the posterity to further the legacy and base
their identity on.  According to Makkhan Lal, “It
is not that we live in the past but we are defined
by it.”13 It provides a foundation for the people
to build their nationality upon. Marcus Garvey
writes, “A people without the knowledge of their
history, origin and culture, is like a tree without
roots” and according to Theodore Roosevelt,
“The more you know about the past, the better
prepared you are for the future.”

Initially religion was developed for a
society to lead a disciplined community life bound
by some specific rules and regulations devised
by it. Later, with the advent of multiple religions
followed by different groups within a particular
community, it was essential to inject a feeling of
nationality into minds of the people, irrespective
of their religious faiths, to remind them of their
common root to keep them attached to each other
for mutual benefit and be faithful to their
motherland. As per Pandit Krupasindhu Mishra,
the rulers of Utkal during the peacetime kept
themselves engaged in temple building and various
other religious activities to bring unity and empathy
amongst their subjects and thereby eradicating the
internal enemies of the kingdom.14 This very
important purpose of bringing in unity and a feeling
of nationality amongst the people of the present
generation is fulfilled by the presence of ancient
monuments built by their ancestors reminding
every individual of the society constantly about
their common root and to move ahead in the path
of progress not alone but taking the society along
with them. Hence, to keep nourishing this
important objective it becomes the prime duty of
each and every one, irrespective of their origin,

to preserve these priceless structures of the past,
be it in whatever state, ruined or pristine.
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